BISEXUAL
BIMONTHLY
2.
0MAGAZINE

0
0
1
AUGUST

2013

Management Teamwork
Esperanza Montero & Manuel Sebastia

Activists & collaborators
Meg Barker, biUK,
Miguel Obradors, Tara Madison Avery,
AJ Walkley, Lauren Michelle Kinsey,
Pozy Calvillo, Victoria Rosa Sturley,
Journal of Bisexuality, Bisexual.org,
American Institute of Bisexuality,
Esperanza Montero, Manuel Sebastia

Design & Editing
Manuel Sebastia

INDEX
03
04
07
10
14
16
19
21
34
42
44
47
49
51
55

Our reason to exist
Interview to Dr. Meg Barker
For you, what are the sexual orientations?
The history of “BI the BI”
My Bisexuality does not exist
BiCon 2013 chronicles
Invisible biphobia
Kinsey & the politics of bisexual authenticity
Interview to Miguel Obradors
BI fun
How to date a bisexual person?
Why does bisexuality need celebrating?
2.0 your blogguing area
Lists
Note to the issue

2

BI 2.0. Our reason to exist
This magazine was a dream and an idea of a group of independent BI
activist of creating a place where anyone with something to say can do so, and
that this something will reach to our people. A cultural and social space
available worldwide. A breakout with the commercial, with the superfluous,
with the media, with what "people expect" about bisexuality. The vision of
bisexuality as a social dystopia within a pluralistic and equal world.
This dream would not have been possible to realize without those
activists who have seen a good idea and an opportunity of passing on
knowledge, without economic or selfish desire, only with humility, only with
the desire of making an space for everyone with a healthy knowledge and
experiences to reflect or consider.
Due to the diversity and complexity of our sexuality and the different
types of people that form this broad community, the magazine will not have
connotations of sex, race, ethnicity, gender, politics, religion, labels, or LGBT+
groups, the magazine is made only by bisexuals. We will not have technical
articles, we will not promote segregation, on the contrary, we will encourage
the union of our wide diversity to work alongside LGH people, and because of
that, the magazine will have an BI objectivity as a joint diversity .
We do not want you to think that BI 2.0 is made only by people with
great knowledge and a great experience in bisexuality, it will also form part of
these, anonymous bisexual people that with their comments, questions or
anything else that is related to our sexuality, will be the base of some of our
interviews and articles.
We will devote Section 2.0 to this matter, an area where we will pick up
some of your comments, questions and articles that we receive via internet
(email, facebook, twitter, blogspot, wordpress, etc). Our publication will not
be limited the size, the magazine will be bi- monthly and we hope that
gradually it will grow up in terms of articles and other things.
We want to give our sincere thanks to the people who have worked and
spent part of their time to shape and realize this magazine, without these
people this would not have been possible.
Regards
Esperanza & Manuel
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INTERVIEW WITH DR. MEG BARKER

Dr. Meg Barker is a senior lecturer in psychology at
the UK online university, the Open University, as well
as being a qualified therapist specialising in sex and
relationships. Meg founded the BiUK group which
works in the dialogue between research and activism.
This group organised the first BiReCon conference
back in 2008; it put on the first international academic
conference on bisexuality in London in 2010; and it
has been holding BiReCon events every other year
since then. Meg also contributed to the first US
BiReCon in 2013. BiUK produced guidelines for
people writing and researching on bisexuality which
were published in the Journal of Bisexuality.
Meg led writing on The Bisexuality Report, which summarises international and UK research on
bisexuality and pulls out recommendations for policy and practice which are now informing UK
government strategy regarding LGB&T people. Other than their work on bisexuality, Meg
researches BDSM and polyamorous experience and has written books and papers on these
subjects as well as on sex therapy and sex advice. Meg’s book, Rewriting the Rules, draws on
this research and suggests ways in which we can all usefully reflect on our rules of sex, love,
and relationships. This year Meg has books coming out on mindfulness, and – with Christina
Richards - on the diversity of gender and sexuality for therapists and other health practitioners.

From where comes the Bisexuality Report?
The idea came from a UK bisexual activist, Jen Yockney. She pointed out that we all often
contacted people to tell them about problems with their representations of bisexual people, or to
ask for bisexual services. A thorough report would mean that we wouldn't have to keep writing
the same thing, chasing up the research, and so on. We could all just point people at the report
each time that we needed this information.
A group of researchers on bisexuality - called BiUK - then spent six months or so collating all
the evidence around bisexuality that we could find (internationally and in the UK) to produce a
report that dealt with all the major issues (biphobia, bi invisibility, health, crime, education,
media, etc.) The bisexuality invisibility report from San Francisco was a major inspiration to us.
What difficulties did you face to carry it out?
We didn't have any funding so it was all done in our own time. However, my university - in
particular - was incredibly supportive. They funded the design and publishing of the report, and
threw a launch event for us so that we could get the word out.
There are also difficulties that it is impossible to cover everything in one report, and we didn't
have experts in all areas involved. Some people in the UK bisexual community have
commented that the section on intersections (with race, class, age, gender, etc.) is very brief,
and not as thorough or nuanced as it needed to be. We're inviting people with expertise in each
of those areas to help us to write more detailed sections on these aspects for the next edition of
the report.
The main thing the report has given us is a higher profile in the UK LGB&T world. We now meet
the Government Equalities Office regularly to talk about bisexual issues, and we are on the
Department of Health LGB&T group. I highly recommend that people in other countries produce
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such reports (and they are welcome to use ours as a template), because it is a great way to be
taken seriously and to have more of a voice.
What are the most striking conclusions of the report?
The main conclusion is probably not a surprising one to bisexual activists - although other
people are often surprised by it. Bisexual people have worse mental health than either
heterosexual, lesbian or gay people. This is probably linked to the invisibility of bisexuality and
the assumption of a two gender, and two sexuality, system in much of society.
What is bisexuality in terms of identity?
We agree with Shiri Eisner's excellent new book (Bi: Notes for a Bisexual Revolution) which
suggests that bisexuality is an umbrella encompassing many different identities and
experiences. In the report we mentioned the following, although there are more:
● People who see themselves as attracted to ‘both men and women’.
● People who are mostly attracted to one gender but recognise this is not exclusive.
● People who experience their sexual identities as fluid and changeable over time.
● People who see their attraction as ‘regardless of gender’ (other aspects are more important in
determining who they are attracted to).
● People who dispute the idea that there are only two genders and that people are attracted to
one, the other, or both.
What differentiates biphobia and homophobia?
Biphobia is negative attitudes and behaviours against people specifically because they are
bisexual. This includes - on the one hand - dismissal of bisexuality ('it's a phase', 'make your
mind up', 'it doesn't exist', etc.) and - on the other hand - suggestions that there is a thing called
bisexuality which is bad in some way (e.g. bisexual people being seen as greedy, untrustworthy,
manipulative, spreaders of disease, etc.)
Again, as Shiri Eisner points out, monosexism may be a better term than biphobia because like heterosexism rather than homophobia - it captures that these problems are structural and
social rather than just being a matter of individual people having prejudiced beliefs. We live in a
world which doesn't recognise the capacity to be attracted to more than one gender.
What are the differences between the situation of research on bisexuality between USA
and Europe?
The USA has a strong focus on quantitative methods and tends to fund things like brain studies
of bisexual people, or questionnaire research. Whilst it is very useful to have statistics, for
example about attitudes towards bisexual people or rates of health problems, in the UK (and
parts of US bi activism too) we are concerned about the focus on funding brain studies to 'prove
we exist'. European research often has more of a focus on using qualitative methods to get at
the rich experience of bisexual people's lives. For example, Helen Bowes-Catton is currently
studying how bisexual people experiences themselves in bisexual spaces, compared to their
everyday lives.
It is also vital to look beyond the USA and Europe. Some of the most important and exciting
work on bisexuality is happening in Israel/Occupied Palestine (e.g. Shiri Eisner), Australia (e.g.
Maria Pallotta-Chiarolli), and Canada (e.g. Maria Gurevich and her students). Also, as Surya
Monro's forthcoming book will demonstrate, we can learn a great deal from the bisexual - and

5

related - activism which is happening in majority world cultures (e.g. places like South Asia and
South and Central America), particularly the connections that are being drawn there between
biphobia and other forms of marginalisation and oppression.
What is the optimal way for an LGBT community to effectively include bisexual people?
In the bisexuality report we suggested the following:
● Ensure that groups who speak for bisexual people as well as lesbian and gay people include
the ‘B’ in their name (if it includes LG) and mission statement.
● Separate out bisexual issues from those affecting gay men and lesbians.
● Address biphobia as well as homophobia and transphobia.
● Include bisexual issues in all training.
● Where possible, openly acknowledge the history and impact of bisexual people’s
marginalisation within lesbian and gay spaces and groups.
● Include positive aspects of bisexual experience, with a focus on what bisexual people have to
offer, rather than problematising them as a group.
Do you think the bisexual movement should be included within LGBT associations or as
an independent movement?
Both! As we showed in the bisexuality report, there are aspects of being bisexual that present
specific challenges which require addressing separately. However, there is much in common in
the experience of being LGB & T in a heteronormative world and it is useful to build connections
and to work together to address these (as well as with other groups such as asexual people,
people with non-binary gender, and people addressing different - but related - oppressions such
as racism, sexism, classism, cisgendeism, ageism, and ableism)
From a psychological point of view, what are the specific difficulties bisexual people
have if you compared them to those who are gay and lesbian? What about if you
compare them with heterosexuals?
As above, I think if you compare bisexuality to monosexuality of either kind the key issues are
invisibility and the toll that takes on mental health and well-being, related to how you are treated
by other people and how you see yourself in a society which doesn't see you, or regards you
with suspicion. However, of course, heterosexual, gay and lesbian people are not on a level in
terms of their own experience, because gay and lesbian people continue to face homophobia
and lesbophobia on an everyday basis (as do many bisexual people).
What would you say to a bisexual person who has never talked to anyone about it´s own
bisexuality that may be reading this interview?
You're not alone, and by expressing your bisexuality you are doing something incredible to open
the world up to other people like you, and to challenge some of the problematic ideas about
sexuality and gender that hurt everybody. Thank-you.

Thanks!

By Esperanza Montero
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For you, what are the sexual
orientations?
As a way of introduction, the philosopher Maurice
Merleau Ponty said that talking about human sexuality is
talking about of the very essence of the human being.
Because of that, you can realize that your sexuality
and everyone´s sexuality is built through interaction between
the individual and the social structures, and the full
development of sexuality is essential for the individual,
interpersonal and social welfare having as its goal a
harmonious relationship with us and with others.
The greek philosopher Aristotle said that the human being is a sociable being,
based on this you could say that we need others for our affective well-being,
psychological and emotional.
We are able to express affection and love for other people, and although it is
probably innate, this reflects how important it is to feel loved and desired by those with
whom we forge an emotional and sentimental bond, which leads to the search for the
partner in order to establish an affective-emotional relation.
From this selection, the bisexual people in the search for the partner can
discern in which person this love will be deposited according to our emotional-romantic
features, so it is important to know the various ways in which the orientation of the
romantic desire is expressed, reaching to a sexual diversity in the affective-romantic
plan.
From a psychological point of view, sexual orientation refers to a pattern of an
emotional, romantic and / or sexual desire directed toward men, women, both, neither,
and people who go beyond the dichotomy of gender-sex.
Sexual orientation also refers to a person´s sense of identity based on desire,
behaviors and membership to a community where is share all this with others similar, ie
sexual orientation is the way in which an individual understands itself as a being who
relates sexual and / or romantically, besides the sexual orientation of each individual is
a unique combination of attractions, behaviors and, sexual and romantic fantasies.
These sexual orientations are grouped in to three main groups, according to
scientific research, these include:


Homosexual (gay / lesbian), defined as the emotional, romantic or sexual
attraction towards persons of the same sex.



Bisexual, defined as emotional, romantic or sexual attraction towards any sex or
gender (in a parallel way or not).



Straight, defined as emotional, romantic or sexual attraction towards persons of
the opposite sex.

Importantly, note that, heterosexual and homosexual attractions can be categorized
as "monosexual" attractions, this term refers to attraction to members of one sex
(depending on the case).
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Research over several decades have shown that sexual orientation extends along
a continuum, from the exclusive attraction of the opposite sex to the exclusive
attraction of the same sex or vice versa.
This means for example, suppose a heterosexual person have an experience with
someone of the same gender in a sexual and erotically way and like it, then this person
(depending on their sexual attitudes) will continue (or not) to have sexual encounters
with people of the same gender but still continue to have sexual encounters with
people of the opposite gender (and this is where the person would be in a bisexual
stage, in so much as he/she has had several encounters with both genders where it
goes beyond sexual gratification, then we'd be talking about something emotional and
affective, the ability to feel love for other person). And as each person is different, with
its particular way of thinking, and its unique way of living their sexuality, suppose this
person will carry away by his emotions and sexual preferences may reach an
exclusively homosexual orientation or continue staying in a bisexual orientation (and
remember that bisexuality, as Kinsey said, is not only 50-50, of course not! there are
many nuances within bisexuality and all are worthy of living them).
This range of behaviors and attractions have been described in various cultures
and countries around the world. Many cultures use these categories of sexual identities
to describe people who express these attractions, however, from a psychological and
sexological perspective, sexual orientation (or orientation of sexual desire to be more
specific) can be dynamic over time and it is recommended that these categories are
not attributed imposing them, in so much as the sexuality of any person is made to
enrich satisfactorily without being criticized, discriminated, stigmatized or stereotyped.
It is also important to know that sexual orientation can also give a socio-political
meaning, in which people make sense of their own sexual/romantic experiences and
place them in a social, cultural, political and even historical context.
This exploration of the sexual orientation usually begins in the adolescence stage
and continues through out a person's life, but also sexual orientation can arise without
any prior sexual experience, so people can practice celibacy and still know their own
sexual orientation.
In conclusion I can say that when it comes to sexual orientation, it is importan to
encourage ourselves to have a clear and healthy sexuality as it is a very important
psychological factor that leads to good self-esteem and a full emotional and social
development, so no matter what sexual orientation we have, the important thing is to
live a lifestyle according to our way of thinking about our own sexuality as long as it
enrich it in a positive way, leaving aside the stigma, taboos, ignorance, labels and
stereotypes, and give an environment of respect, tolerance and inclusion of diversity of
sexual orientations.
With all this said, I have no more to declare that... no matter what orientation you
have, while it orients you to happiness (and bed) is fine.
Thanks for your time gentle readers, I sendyou a sexological hug fo reveryone, and
happy orgasms.

By Cristóbal “Pozy Calvillo.
Bachelor Degree in Psychology & Sexology
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THERE IS SO MANY BISEXUAL LABELS
THAT WON’T FIT UNDER AN
UMBRELLA,
SO HERE YOU HAVE
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The Story of Bi the Bi:
Two Bi Writers on Big Bi Issues
by Lauren Michelle Kinsey and A.J. Walkley
In December 2012, Huffington Post blogger Lauren Michelle Kinsey initiated the
creation of a series with published author and Huffington Post blogger A.J.
Walkley. They called the series, “Bi the Bi: Two Bi Writers on Big Bi Issues.”
Lauren Michelle Kinsey
Born and raised in Minneapolis, 40-year-old
Lauren Michelle Kinsey began creative writing at
an early age. Her mother was a writer, so she
grew up reading classics, reciting Emily
Dickinson, and participating in activities such as
poetry contests and young playwrights’ summer
conferences. She has since used her dexterity
with the English language to advocate for causes
she cares about and to make a name for herself
as a blogger. She is currently using the skills she
gained from blogging to help small business
owners in Columbus, Ohio, improve their online
presence. She teaches clients how to improve
their social media skills, and to build and
maintain a simple website. She also photographs
clients so they have images to use for promoting
their work and attracting more customers.

A.J. Walkley
Born and raised in Connecticut, 28-yearold A.J. Walkley has been writing for nearly
20 years of her life. A novelist and activist,
Walkley spent time as a health volunteer in
Malawi, Africa, with the U.S. Peace Corps
after earning her BA in Literature in 2007.
She currently writes and blogs for The
Huffington Post out of Phoenix, AZ.
Walkley has three novels to her name:
Vuto (2013), Queer Greer (2012) and
Choice (2009).
Lauren reached out to A.J. because she
thought they’d make a good writing team.
They were already both writing about
bisexuality for The Huffington Post’s Gay
Voices
section.
They
were
both
monogamous,
thus
countering
the
stereotype that bisexual people are
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inherently promiscuous or non-monogamous. Lauren also thought it would be
interesting to people that A.J. was in a relationship with a man, while she herself
was in a relationship with a woman. There are two contradictory stereotypes
about bisexual women: one stereotype held by a certain number of people is
that all bisexual women are secretly lesbians who just can’t stand to admit it;
another stereotype held by a different set of people is that all bisexual women
are heterosexuals who are just dabbling. Lauren thought that if she and A.J.
worked on a series together, and people could see they were in serious longterm relationships with people of different genders, it could help people
understand that bisexual people can indeed fall in love with people of any
gender.

Additionally, A.J. thought it was important to specify that their partners were
cisgender, as a way to acknowledge that there are people who are not
cisgendered and to use fully inclusive language. Because of all of the above
listed factors, the paragraph they used to introduce all of their blog posts
together explained A.J. and Lauren’s genders and the genders of their partners,
as well as the fact that they are both monogamously coupled.

To date, “Bi the Bi” has answered the following questions:
1. Should bisexual people in the United States who are in opposite-sex
relationships forgo marriage until all people have the right to marry the person
they love?
2. Are closeted bisexuals the main reason for bisexual invisibility?
3. Does the "bi" in "bisexual" imply that there are only two genders?
4. Is bisexuality about being attracted to more meaningful aspects of a person
than what gender they are?
5. Why would someone not want to identify as bisexual?
6. Why would someone want to identify as bisexual?
7. Why disclose your bisexuality when it hurts a partner?
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8. Is bisexuality a choice?
9. How do you come out to your parents as bisexual?

The series has received much positive praise from members of the bisexual
community, including actress Evan Rachel Wood who tweeted about the “Bi the
Bi” piece on Is bisexuality a choice? (April 2013). Gay activist and writer Dan
Savage also quoted from Are closeted bisexuals the main reason for bisexual
invisibility? in his latest book, American Savage (May 2013); and the writing
team was interviewed by New York Times columnist Steven Petrow in his Civil
Behavior column on “What Is the Right Way to Come Out as Bisexual at
Work?” (May 2013).

Praise also poured in from readers. Some of the comments were:
"Your blog posts about bisexuality are a huge relief to me. You two make me
feel ‘normal’ and very much understood. Validated, really." - Ann
"I fully appreciate and admire what you're doing with your column." - Ashes
"I love the conversation and the format." - Laura
"I enjoy reading yours and Lauren's posts on the Huffington Post - it is so great
that bisexuality is being dealt with...you both do a good job. It might even give
me the courage to come out before too long!" - Mark

Currently the series is on an indefinite hiatus. It may or may not resume at a future
date. If A.J. or Lauren chooses to to blog with a different co-author about bisexuality,
they will do so under a completely different title. If Bi the Bi returns, it will be A.J. and
Lauren blogging together again.
Since the last “Bi the Bi” was published in May 2013, A.J. Walkley has published four
pieces about bisexuality at The Huffington Post. They are "A Call for Visibility at
Pride", "Be Ready for BECAUSE 2013", "Fighting the FDA's Antiquated Policy on
Blood Donation" and "Civil Unions in Tucson".

If you have any questions for A.J. or topics you’d like her to address in her writing, you
can contact her at walkleyaj@gmail.com, via Twitter @AJWalkley or on Facebook at
AJWalkley.

If you would like to follow Lauren Michelle Kinsey’s blog, you can find it
at http://www.kinseychronicles.com. You can also follow her on Twitter at
@OHLMK or on Facebook at OHLMK
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INVISIBILITY

WHAT THEY SEE
Gay

Lesbian

Het. woman

Het. Man

1

Heterosexual

Heterosexual

Heterosexual

Heterosexual

2

Gay

Gay

Gay

Gay

3

Lesbian

Lesbian

Lesbian

Lesbian

4

Wrong

Wrong

Dirty woman, vicious sex

Lucky-dirty woman,

5

Wrong

Wrong

A dream, dirty woman

A dream, lucky man

6

3 lesbian

3 lesbian

3 lesbian

3 lesbian

7

3 gay

3 gay

3 gay

3 gay
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MY BISEXUALITY DOES NOT EXIST
These days the media has spoken extensively of
access to assisted reproduction for lesbians and
single women.
Let me introduce myself, my name is Esperanza, I
am 35 years old and I am bisexual. I have a
relationship with a woman and I hope to be a
mother before the end of my fertile period. But for
the media, my assisted reproduction does not
exist, for some civil associations does not exist ,
and for the vast mayority of political parties does
not exist.
As my assisted reproduction does not exist, it does
not exist my 8 of March if only lesbian or heterosexual women are named as women, or
my marriage when is called homosexual does not exist. My sexual relations do not exist
when I am forced to label myself as a lesbian to have them. I do not have a role models,
for the society they areheterosexuals that decided to be lesbian and they sometimes go
back to be heterosexual. Undecided, immature.
There are prejudices over the kind of relationships that I can establish, my sex conduct,
my sexual desire, my ability to love and my emotional/sexual maturity.
When I walk down the street taking the hand of a woman, people see me as a lesbian,
when I walk down the street taking the hand of a man, people see me as a
heterosexual. To be able to tell who I am I need a signpost, a footnote to the page with
my emotions or my sex life. And some people will say; I'm lying, I'm confused or I am
taking I don’t know which supposed
privilege to be a VIP citizen in the world
we live.
When I give a press conference as
activist, people ask me about lesbian
rights, when I come out of the closet at
work, people assume that my partner is a
woman or ask me for sex. When I attend
meetings and talks I have to invest some
of my time to remind the world about my
existence.
Because the people make me look like I
do not exist, socially do not exist or I am
questioned.
In all the years being openly bisexual, I
have lived with many bisexual people who
have gone through the same process of
questioning and endless absence. It's
exhausting.
VisiBIlity it also has rewards, like seeing a
new generation of visible and proud
bisexual accompanying a chorus of voices
growing in more areas, with more
arguments, more strong people. I love to
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see people growing as person, the same people with wich I had a coffee one day, and
they were talking to me because they did not knew who they were and they were
thinking if they should choose to be gay or straight, as if the desire or emotion could be
confined to a social norm. I like seeing that more and more people are proud and visible
bisexual.
There has also been a time that by repeating over and over, people started talking about
equal marriage instead of gay marriage. That part of the population began to speak
about bisexuals. Starting to fail the identifying the relationships between women as
lesbians and bisexual women start to be added. A time when gay and straight people
began to listen and identify our problems and start fighting with us so we have more
people helping to erradicate those problems. Day by day there are more speakers of our
message.
Hi, I'm Esperanza and I do exist. As my bisexuality. We exist. And each time we will be
more people to make you remember it, when your internalized biphobia try to make you
forget that we exist.

Manual of real inclusion of bisexuals in LGBT discourse
1. Not all couples formed by women are lesbians, not all couples formed by men are
gay. Do not assume that when talking about gays and lesbians are including everyone.
2. Bisexual people can also form families, bisexual women may need assisted
reproduction when we have a relationship with a person of the same sex. Thus the rights
associated with assisted reproduction are a matter of lesbians and also of bisexual
women.
3. Marriage is not homosexual, it does not have orientation. People who marry can be
gay, straight or bisexual. Let’s talk better about marriage between same sex people,
equal marriage or simply marriage.
4. Homophobia does not include biphobia. Bisexual people can feel homophobia when
we have relationships with people of the same sex and are perceived to be gay or
lesbian, but biphobia is specific discrimination for being bisexual. There are biphobic gay
people.
5. Bisexual people are just like the rest of the people. We can be promiscuous,
unfaithful, polyamorous ... Or not.
6. If you want to be inclusive, make us visible. What is not named does not exist. We
are not a part of homosexuality, WE ARE BISEXUAL.

by Esperanza Montero

Esperanza Montero is a bisexual activist and has worked for various associations. She
started in 1997 in RQTR. In 2009 created the bisexual group of COGAM, association
which currently is president. He has been vice-coordinator in the Bisexuality area of
FELGTB and is a frequent speaker at workshops, lectures, seminars and meetings on
bisexuality, biphobia and real inclusion of bisexual people in the LGBT groups.
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Chronicles of a BiCon that was – 2013
How much do you know about BiCon? In Spain, Latin
America and a great deal of Europe BiCon is still not
very well known, despite it being called “the highlight
of the bisexual year” in the UK. BiCon is a convention
for bisexual people and is central to the UK's bisexual
community and activism. It is now over 30 years old
(older that the writer of this article!). Over the years it
has expanded to include new types of conferences and
conventions. BiReCon – the academic conference that
tends to precede BiCon - is held every two years.
Researchers debate on the state of bisexuality in
research, present their own studies and discuss the
future direction of bisexual research. Additionally, the
International Conference on Bisexuality, also know as
International BiCon happens every few years,
intermittently, and brings together people of many
different nationalities. The last edition was that of
2010 in London, where I was lucky enough to meet bi activists from the UK,
Ireland, India, Finland, the Netherlands, Germany, Spain, Portugal... International
BiCons allow us to build bridges across countries, share our experiences, which
strategies have or haven't worked, etc. It also allows activists working within LGBT
organisations to feel the support of a community, reminding them they are not
alone in fighting for bisexuals and the need for policies specifically aimed at
bisexuals.
What Happens at BiCon?
Ok, I've told us about several events in and around BiCon, but you might still
be wondering what it is that happens at BiCon. That's a great question and one
that most newcomers ask. Here are some of the things that tend to happen at
BiCon:
 Workshops. They are run by participants and are on all sorts of different
topics. Some are talks, with a panel, others are participatory and others still
are just groups where people talk, debate, and shares experiences around a
certain topic. The most recurring topics tend to be activism, sexuality,
polyamory, BDSM, knitting and arts and crafts (which are very popular
among queers in the UK). But you also find some more surprising ones, like
“naked lunch”, which is just what it says on the tin. You might ask, “what
does all this have to do with bisexuality?” While some sessions are devoted
to bisexuality and activism, the convention aims to offer topics of interest to
bisexuals and workshops are run from a bisexual perspective, which is quite
refreshing in and of itself.
 Parties. Many people go to BiCon for its parties. They certainly are the stuff
of legend in the bi community. On Saturday there is always a ball with a
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theme and people dress however they like, whether it's their best outfits,
whether these are goth, crossdressing, geek or simply jeans and a t-shirt.
 Meeting new people. In the UK bi community it's quite common to meet lots
of people through BiCon and even having made your best friends through
BiCon. Some groups of friends have been going to BiCon together for over
15 years! I met one of my partners there, which is also not uncommon.

Diversity and Inclusion at BiCon
I would say, however, that the aspect that stands out the most about BiCon is its degree of
acceptance of diversity. When I first went to BiCon I felt elated not only because I had
never seen so many bisexuals together, but also because I had never seen so many
people with disabilities and so many policies to ensure accessibility. The props common to
physical disabilities are visible everywhere – wheelchairs, walking sticks, hearing aids, etc.
But invisible disabilities are also recognised, from learning disabilities to the autistic
spectrum. There are sessions on relationships and mental health issues, neurodiversity,
etc.
Gender is also recognised as an important factor. Many people identify as genderqueer –
who don't identify with any gender – and there are many, many trans* folk. It's quite
common to ask people what their pronoun is. There is also a lot of political conscience
around class and race issues, though inclusion of people of colour is still work in progress.
The Helping Hand Fund is also there to help people who would otherwise not be able to
attend by offering them a free ticket and accommodation.
In summary, the decades devoted to efforts around inclusion are very clear and obvious,
as we can see in the diversity of participants, session topics and in the debates around the
organisation of future BiCons. The most common experience among participants is people
saying they have never felt as free and able to be themselves as in BiCon. Many people
take the opportunity to experiment with their sexuality, gender identity and other aspects.
For example, this year I heard a trans man talk about his periods for the first time. I can
confidently say that BiCon is the safest community space I know.
BiCon 2013
BiCon 2013 was special for a couple of reasons. Firstly, it was held in Edinburgh. Many
people said they had never been at a BiCon where there were so many things to see and
do in the city. We were a 10 min walk from the centre and just behind a park. I would say
most participants probably climbed Arthur's seat and saw the amazing views of the city
and the sea at least once. The weather was also great, at a sunny 25C when 16-18C and
rain are the usual.
But, what about the workshops? New topics seem to be making leeway. Consent has been
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present for a while, but has reached a new dimension. Whereas some years ago we
viewed our community as free and completely safe we are starting to talk about consent
and abuse within the bisexual community and how we deal with it at a personal and
collective level. While BDSM was very important in the past, it seems to be giving way to
sex work. For the first time there were several workshops where sex workers talked about
their experiences and how they should be treated within the community and in society. It's
an exciting time. The community has reached a level of maturity where it can start to
question itself without that being perceived as a threat, as well as expanding its borders to
include people who were traditionally marginalised.
Interested in Coming to BiCon?
You might now be thinking of coming and I encourage you to. If you are struggling
financially I would ask you to take the Helping Hand Fund into account. They can provide
free entry and accommodation, meaning you would only need to pay for transport. In 2014
it will be held in Leeds. It will be at the university and we will probably have exclusive or
nearly exclusive use of the campus, making it an even safer space than Edinburgh was.
The nearest airport is Leeds Bradford, which houses low cost flights), and Manchester
airport is also fairly close at 2 hours by train. If you come, you'll see me there!

Are you coming to Leeds next year? We'll be waiting for you!.
Victoria Rosa
www.umbrellacoaching.com

Victoria Rosa is a coach dedicated to help LGBT people to design and achieve fulfilling lives.
Her mission is to not only better our collective lives, but lives prosperous and full of joy, as a way
to achieve greater social justice. Because that's the point, right? It also works with people who
are starting their journey to the polyamory and open relationships. Originally from Madrid, began
bisexual and LGBT activism in Spain for almost a decade and it continues today in London,
where she is established.
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INVISIBLE BIPHOBIA, WHAT HAVE I DONE TO DESERVE YOU?
I met you when I was 12 years old without knowing what you
were, you stay with me for a period that lasted until I was 17 years
old, you showed up suddenly and violently due to repeated abusive
situation, which I prefer not to remember. You made me fear the
people because of my sexuality. You made me invisible and provoked
irrepressible hatred towards myself, or at least the part of my
sexuality that desired people with the same sex I have.
Although there remains no trace of you inside of me, there is
still the memory of that feeling of anxiety and anguish you put me
through, which have marked my character somehow aggressive and
defensive in abusive situations to me or to other people in my
presence.
Manuel Sebastia
Because of your hate, you made me believe that my actions were justified. For that
reason, your fear to exist created an anxiety with an intense concern about the control that you
thought I should handle situations that horrified you, and could jeopardize the ability to control
my emotions. Basically, the thing you most feared was the disastrous result of the sudden
release of my unconscious desires.
Your presence made me insecure, the fear that I had of you been yourself, emerged from
your tendency to lock up my hidden desires and turn them into a reason, such as invisibility, the
established order, the normativity and the social morality. You were in this sense, who denied me
my subconscious desire to be able to desired. You separated from my reality all those feelings,
emotions and bisexual instincts unacceptable to you, you turned them off so harshly that left
them locked in my subconscious.
You denied the right to be able to control my desires and emotions, it was difficult, to the
point that they fought constantly to emerge and drag me to conducts that you feared that were
censored by my environment and in particular to those who I most loved .
You made my emotions, that your repression separated from its meaning for fear of scorn,
release them in the form of anguish which mixed with numerous situations that externalized
towards others. Furthermore you interiorized a normativity so rigid, persecutory and destructive,
that you needed to focus on it and eject it, thereby you were causing the dreaded situations that
provoked me the rejection of my desire.
You were drowning me in your initiatives and empobrecías me in my personal potential. You
avoided that I looked into people faces, turned me into a shy and elusive teenager, because your
lack of security made me think it was going to leave me in evidence.
You did not like that while I was observed while doing an activity that I did not master, or
be subject to criticism and jokes, you shrugged me, you made me take refuge in an imaginary
world where you could torture me without my realizing it, You forced me to obey others and I
made seem isolated.
You thought that talk about my sexuality with others would have disastrous consequences,
and would be a drama that would mark me for life. You provoked me palpitations, trembling,
sweating and dry mouth, which when were mixed, mercilessly reduced my words in the eyes of
anyone. Your presence was so strong that it does not surpriseme my submissive and obedient
attitude.
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You turned me into a conformist person, I exercised my rights shyly, quietly and asking
forgiveness for daring. You made watch my life as a spectator rather than as protagonist, as a
castaway on a desert island, disoriented. You made me live my relationships with others as
inevitable conflicts that provoked me the need to protect me from them, because of that need you
forced me to disguise my body while my own I was at home well closetted.

You had me habituated to fear of ridicule,
criticism or disapproval that transformed my gaze,
my voice and my gestures against my will. You
turned me into a person whose main problem was to
protect myself, so I was unable to show naturallity
and confidence.
You would not let me see over the edge of
your imaginary world, because you feared the
presumed harassment, insults, contempt and
rejection of the outside world. You reduced my
decisions to repeating the same common situations
in a social setting, full of unjustified fears, of which
only emerged towards expected results.

As the time passed, I became aware of your
presence and I dared to give you a name
"INVISIBLE BIPHOBIA". It was then when I began to re-emerge, the one that you denied the
existence, who returned to take charge of my feelings, emotions and desires that you had gotten
out of my interior, and finally, be able to become the bisexual man that I am, of who I am
extremely proud.
I will never forget the time I spent with you. At the end af all, the only thing you got out of
me was an undeserved pain and sadness from which, there is only a memory and a reinforce to
my bisexuality so I will never feel ashamed of it.

And with that I say goodbye to you.

By Manuel Sebastia
My small activism history: I am a 46 year old bisexual man and I live in Valencia (SPAIN). I
started my activism two years ago or so, there was very little information in Spanish about
bisexuality, I spent months translating all I could find about bisexuality for people who do not
speak English, and bisexuals could receive information, besides that I am a graphic designer and I
have the imagination of a child, I guess you have seen many of my images I've done on
bisexuality and against biphobia in a few websites or groups. I'm not a writer but I'm good
lecturer, I am actually now learning how to write articles, meanwhile for now if I write something,
they will be personal experiences (of which I think I had too many), I'm more interested in
internal issues of bisexual people than LGBT related issues, although I care about it. I support the
union of bisexuals with all their labels and in supporting LGBT groups (together but not mixed), I
am a simple BIsexual person, not a LGBTsexual person.
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This article examines the epistemological status of bisexuality in North America
since the mid-20th century. It argues that the status of bisexuality remains marginal
because of its capacity to destabilize a monosexual order. Using Alfred Kinsey’s
research to anchor the discussion, the au- thor demonstrates that the persistent rejection
of bisexuality as a sexual identity category (and as a critical perspective) acts to contain
the crisis of identity that haunts the supposed naturalness of the two privileged subject
positions: homosexuality and heterosexuality. It also demonstrates how that same order
is upheld by the epistemological and material banishment of the intersexed.
Keywords: Bisexuality, hermaphrodite, intersexuality, Alfred
psychoanalysis, transgender, sex research, Kinsey Scale, sexual identity

Kinsey,

Let me admit therefore that the proposition “we’re all bisexual” has its political
uses, and I applaud whatever contribution this piece of fuzzy thinking has made to
improve the lot of homosexuals.
. . . All this is not to deny that there are persons whom it would make genuine
psychological sense to call bisexual, although I think the breed exceedingly rare.
—Robinson (1976), p. 117 [emphasis added]
Even when recognized, bisexuality tends to be rendered so exceptional that it
might as well not exist. The above quotation is typical of that oftheard refrain. The
persistent refusal of bisexuality as a sexual identity can be read as an effect of
institutionalized norms that function to reproduce homosexuality and heterosexuality as
two mutually exclusive categories (Angelides, 2001; Hemmings, 2007). Such refusal is
a prime example of the “epistemic violence” of the binary logic of identity that affords
some things intelligibility while everything else is either marginal or meaningless
(Angelides, 2001, p. 197).
Although our current model of sexuality is more accurately described as bipolar
than binary, sexuality remains intricately tied to binary gender. Whenever bipolarity is
harnessed to a binary, a series of tensions are cre- ated between the two. Predictably the
former gives way to the latter and is subsumed into it. Under these conditions, sexuality
appears to mimic the dyadic character of gender by demanding that everything be
apprehended in either/or terms. The only way that bisexuality can be rendered intelligible is through co-option into one or other of the two legitimate sexual categories such
that bisexuals are “really gay,” or “really straight.” People are rarely deemed “really
bisexual” (Ault, 1996; Eadie, 1993; Esterberg, 2007; Hemmings, 1993, 2002). As a
result, bisexuality becomes an abstract theoretical concept that does not, and cannot,
exist in the here and now (Angelides, 2001; Esterberg, 2007; Hemmings, 1993, 1995,
2007; Rust, 2000a). Cast out of the present, an abstracted bisexuality simply reinforces
the supposed naturalness of monosexuality and its privileged categories.
There remains little scholarship outside of bisexual studies that renders
bisexuality visible in the here and now. There is even less that accords bisexuality
equivalent status with the privileged terms of monosexuality. Still less again that
considers bisexuality to have a critical valence. As Angelides (2001) has demonstrated,
it is not bisexuality per se that shores up binarian categories of sexuality but rather “the
temporal framing of bisexuality the persistent epistemological refusal to recognize
bisexuality in the present tense that has functioned to reinforce the hetero/homosexual
binarism” (p. 194) In other words, the homosexual/heterosexual dyad is reinforced and
reproduced by the selective sanction of just some of the many meanings of bisexuality.
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In turn, the constant reiteration of those meanings serves to naturalize a compulsory
monosexual order.
In the following pages I examine the epistemological status of bisexuality in
North America since the mid-20th century. Selecting this particular temporal moment is
not intended to elide the much lengthier history of the term but rather to offer a snapshot
of the various ways in which bisexuality has been banished from the here and now
during the past 60 years. It also allows me to draw parallels with another population of
marginalized Oth- ers whose epistemological banishment has gone hand in hand for the
past 50 years with their material banishment via the scalpel. I refer of course to the
intersexed. Like bisexuals, the intersexed are perpetually cast out of the present to shore
up normative categories of gender and sexuality.
The work of Alfred C. Kinsey provides the anchor for much of the discussion
that follows. In the postwar North American climate, his was one of the few voices to
challenge conventional sexual orthodoxy and the pathologizing impulses of an
ascendant psychoanalytic community. Kinsey also stands as one of the few sex
researchers of the day to attempt to normalize bisexuality and thus bring it into the here
and now. As I demonstrate, that attempt was ultimately doomed to failure because of his
aversion to sexual identity categories. Sixty years after the publication of Sexual
Behavior of the Human Male (Kinsey, Pomeroy, & Martin, 1948), and after more than
three decades of successful lobbying by gays and lesbians to decriminalize and
depathologize same sex desire, bisexuality remains marginal conceptually and
ontologically.
“ENDLESS INTERGRADATIONS”
Alfred Kinsey began venturing into the realms of human sexuality research in
the late 1930s. He applied the same nominalist principles and penchant for large scale
empirical projects that marked his entomological studies of the gall wasp. Aiming for
100,000 case histories Kinsey began the mammoth task of data collection shortly prior
to World War II. In an article published in 1941 we see an early articulation of the
methodological and conceptual principles that were to become hallmarks of his work. In
the article Kinsey took endocrinological researchers to task over their quest to find the
hormonal origins of same sex desire. Rather than wasting time and resources analyzing
urine samples, Kinsey argued that it would be more fruitful for researchers to consider
what “a study of the phenomenon themselves show” (Kinsey, 1941, p. 425). He made a
strong case that though there were individuals who were exclusively homosexual or
exclusively heterosexual in their practices, “the picture is one of endless intergradations between every combination of homosexuality and heterosexuality” (p. 428).
In his later work Kinsey reported that almost 50% of the North American white
male population had engaged sexually with other males. This meant that bisexual
behavior was effectively the rule rather than the exception. In universalizing bisexuality,
Kinsey was able to posit it as a foundational norm from which homosexuality and
heterosexuality derived without framing it in temporal terms. This point is crucial.
Within a Kinseyan framework, bisexuality is not simply relegated to the past as a
vestige of evolutionary development or a form of primordial potentiality; nor is it cast
into the future as a utopic (im)possibility. Rather, bisexuality exists in the here and now:
it has a presence in the present, a point I will return to.
Kinsey was a vocal critic of moralistic approaches to sexuality. His posi- tion is
summed up in the advice he offered his colleagues: “sex is a normal biologic function,
acceptable in whatever form it is manifested” (Kinsey et al., 1948, p. 263). He strongly
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believed that the key to increased social well-being lay in a liberalized sexual climate.
Enhancing the sexual satis- faction of individuals would also serve to enhance the
sexual satisfaction of the social body (Garton, 2004). Thus, there were significant social
benefits to be had from a return to what he referred to as “natural” practices. This of
course was antithetical to the kinds of moral strictures promoted by the North American
psychoanalytic community and imposed by the post war political crusade to rid the
nation of the twin evils of homosexuality and communism. Where Kinsey saw
civilization as hindrance to sexual response, psychoanalysts saw unbridled sexuality as
a threat to civilized order.
REVISIONIST PSYCHOANALYSIS
Following Sigmund Freud’s death in 1939, North American psychoanalysts
wasted no time in laying claim to jurisdiction over the nation’s sexual and moral health.
As a body of professionals, the North American analysts were inherently conservative,
their work inflected by a moralism not as evident in the European tradition. In fact their
belief that they were duty bound to act as moral compasses for patients and the wider
social body was antithetical to Freud’s vision of the discipline. So too, was their
pathologizing of same sex desire.
As Angelides (2001) notes, Freud’s refusal to treat homosexuality represents an
antihomophobic therapeutic approach that he supported theoretically with his notion of
sexuality as acquired and constitutional. By contrast, the North American analysts
rendered same sex desire as a thoroughly morbid psychopathological condition.
Ironically, they deployed Freud’s theory of libido as the conceptual tool to justify their
homophobic agenda (p. 75). Fully appropriating homosexuality as psychoanalysis’
rightful object had a number of effects. On the one hand it enabled psychoanalysis to
distance itself from the biological sciences. On the other it served to augment the
discipline’s cultural capital in North America. That was effected by the promotion of a
homophobic discourse during a period of acute political paranoia around the imagined
threat to national security posed by sexual dissidents. Homosexuality then provided
midcentury psychoanalysis with a vehicle for expanding its discursive power.
The psychoanalytic campaign to pathologize same sex desires and practices tied
neatly into the postwar purge of sexual deviates. Nothing less than national purity and
the fitness of the (dominant) race were at stake (Garton, 2004). Psychoanalysts and
medical professionals who claimed they had not only the capacity to identify sexual
deviance but also the means to cure it lent support to the conservatives’ political agenda
(Robinson, 1976; Terry, 1999; Weeks, 1989). Such claims relied, of course, on the
existence of a discrete and identifiable population of homosexuals. The oppositional
categories heterosexual/homosexual and normal/abnormal were put to work to ferret out
sexual dissidence and, at the same time, secure the alleged normality of the general
population.
Explanations of the “affliction’s” cause varied, as did the techniques employed
to eradicate it. Along with the talking cure, coercive and violent forms of behavioral
modification were put to work in the interests of national purity. A veritable
smorgasbord of technologies were deployed to that end including the use of chemical
emetics, electric shocks administered to the genitalia in an attempt to produce adverse
reactions to homoerotic imagery, electroconvulsive therapy (ECT), and frontal
lobotomy undoubtedly the most extreme of all the so called conversion therapies
(Bancroft, 1974; Best, 2005; Murphy, 1992; Smith, Bartlett, & King, 2004). Although
psychoanalysis cannot be considered a project of liberation in the way we would usually
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understand the term today, it did promise to free individuals from the curse of their
“unnatural” proclivities and thus free society of the scourge of perversity.
As noted the psychoanalytic crusade against homosexuality required a clear-cut
division between the privileged terms. That demarcation in turn demanded the
repudiation of bisexuality. Just months after Freud’s death Sandor Rado published an
influential article that claimed there was no such thing as an original bisexuality. The
idea of a primordial bisexuality was, Rado (1940) declared, nothing more than a
tenacious myth catering to the “primeval, emotional needs of animistic man” (p. 460).
In one swoop Rado rewrote a foundational tenet of Freudian psychoanalysis.
Bisexuality was erased not just from the present tense from the here and now but “from
all temporal modes” (Angelides, 2001, p. 192).

FOUNDATIONAL FORM, FOUNDATIONAL NORM
By contrast Kinsey interpellated bisexuality as the foundational norm from
which monosexuality derived. One of his central arguments in Sexual Be- havior of the
Human Male (Kinsey et al., 1948),2 was that the capacity to respond erotically to both
(recognized) sexes was part and parcel of the human condition. According to Kinsey,
the diversity inherent in human sexual behavior was a product of our mammalian
heritage and physiology of erotic response. Monosexuality, by contrast, was produced
by the conditioning effect of experience and the “social pressures which tend to [direct]
an individual into an exclusive pattern of one or the other sort” (Kinsey, Pomeroy,
Martin, & Gebhard, 1953, p. 450). Here monosexuality is constituted as constructed
Other to a naturalized bisexuality.
Although the naturalization of bisexuality in Kinsey’s work represents an
essentializing maneuver, I suggest that it can be read as a strategic essentialism because
it allowed him to do a number of things.
Kinsey was able to put taxonomy to work for critical rather than construc- tive
ends. He used his research findings as the basis of a dialogic aimed at psychoanalysis to
argue that sexual differences were constituted by degree rather than kind. In other
words, these differences were quantitative rather than qualitative. Abnormality became
taxonomically meaningless (Robinson, 1976). This provided a clear counterpoint to
North American psychoanalytic discourses that linked nonnormative sexual practices to
“diseased personalities” (Terry, 1999, p. 24).
In Kinsey’s view there were no sexual identities, just a plethora of sexual acts
and behaviors. The use of the terms homosexual and heterosexual as substantive nouns
in his view was a complete misnomer (Garton, 2004). Because people were more than
the sum of what they did sexually, the terms were only useful to Kinsey as descriptors.
Clearly, if there were no species named homosexual, heterosexual or bisexual there
could be no condition to cure. Kinsey therefore ruled the disease model of homosexuality out of order (Robinson, 1976). In keeping with his nominalist principles,
Kinsey was less puzzled about why people engaged in the types of sexual behaviors
they did than he was by the question of “why people were not involved in every type of
sexual activity” (Kinsey et al., 1953, p. 451, emphasis added).
Although Kinsey’s work brought bisexuality into the here and now, its presence
in the present was momentary. He was unable to anchor bisexuality because he would
not name it. The moniker bisexual seems to have been especially problematic for
Kinsey, arguably more so than homosexual and heterosexual. It was his view that
bisexuality’s multiple meanings just created a lot of conceptual confusion since they
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“had never been strictly delimited” (Kinsey et al., 1948, p. 657). Of particular concern
was the historic connection bisexuality had to hermaphroditism. Kinsey lamented the
root meaning of the former and the way it was often used to imply “persons [with] both
masculine qualities and feminine qualities within their single bodies” (p. 657).
Nonetheless, Kinsey was fully aware of how much currency the term bisexual
had among the general public as much as those who studied human behavior. He
predicted that it would continue to be used as a substantive noun for some time and so
offered a caution. Kinsey stressed that it was important to be mindful that the term
bisexuality like heterosexuality and homosexuality referenced the sex of one’s
partner(s) while indi- cating little about “the constitution of the person who is labeled
bisex- ual” (p. 657). Another model was clearly called for, one that could cap- ture those
“endless intergradations” between sexuality’s privileged end points.
Kinsey’s solution was to devise a unidimensional scale to plot patterns of sexual
behavior. At one end of the scale lay exclusive homosexuality and at the other end lay
heterosexuality. The vast region between arguably the most interesting and certainly the
most expansive signified degrees of bisexuality. In the place of identity categories he
offered a sequence of numbers as standins: 0 and 6 represented the monosexual
categories and 2 to 5 marked permutations of bisexuality. This schema provided him a
way of sidestepping identity categories and at the same time a way of extending
sexuality’s explanatory reach or so he thought. What Kinsey failed to realize was that
splitting sexuality seven ways was little different to splitting it three ways. This meant
he was unable to anticipate later critiques of his scale for perpetuating an “illicit
hypostatization of an essentially fluid reality” (Robinson, 1976, p. 74). He also painted
himself into a conceptual corner by making it acceptable to say of a person, “she’s a
[Kinsey Scale] 4,” but not acceptable to say of the same person, “she’s a bisexual.”
Kinsey was convinced his research lent empirical support for an increased
tolerance toward same sex desire and thus for legal reform. We see this most clearly in
his discussion of the social application of his data. Addressing his comments to social
workers, armed services officials, administrators of penal institutions, and the judiciary,
Kinsey argued that it was foolhardy to focus solely on an individual’s history of
homosexual behavior when at least one third of the male population had sexual histories that included homosexual and heterosexual behavior. Recognizing the prevalence
of such behavior would, in his view, lead to a reduction of social stigma and ostracism.
To those who sought to banish same sex desire, Kinsey et al. (1948) suggested that
ostracism and social isolation played a significant role in the “development of
exclusively homosexual histories” (p. 663). In other words, ostracism produced the very
behavior that it sought to mediate. Clearly Kinsey’s findings provided him with considerable ammunition with which to refute psychoanalysis’ pathologizing impulse. Yet
his reluctance to name bisexuality unwittingly supported the psychoanalytic disavowal
of bisexuality.
Scholars of sexuality remain divided on Kinsey’s contribution. Jeffrey Weeks,
for example, has suggested that Kinsey’s finding that considerable numbers of men had
engaged in same-sex practices challenged the idea that homosexuality was the preserve
of a perverted minority. Moreover, his research served to undermine the concept of
(sexual) normality as natural and innate (Weeks, 1985, 1989).3 Others consider
Kinsey’s privileging of the behavioral ultimately sidelined the emergent homophile
movement’s quest for sexual rights (McLaren, 1990). Although the jury is still out,
there is no denying that Kinsey’s critique of identity categories and his conceptualization of a variance or continuum model of sexual behavior were radical concepts for
their time, anticipating as they did poststructuralist critiques of identity (Garton, 2004).
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AUTHENTICATING SEXUAL SUBJECTIVITY
In the years since Kinsey’s death, sexual identity categories increasingly
provided succor to homosexuals, both gays and lesbians. Persistent lobbying by social
movements over the past 40 years has of course led to significant legal and
psychomedical reforms (decriminalization and depathologization the most noteworthy
of these). Yet because of the way those gains were secured, bisexuality has remained
marginal. This aspect of the history of gay rights specifically and of sexuality generally
is worthy of interrogation.
Early gay liberation represented a constructionist politic with a universalizing
impulse that challenged binary notions of gender as well as sexuality. Liberationists
looked forward to the “end of the homosexual” and the breakdown of socially
constructed divisions between sexual subjects. By appealing to the Freudian notion that
an exclusive orientation toward the same or the opposite sexes involved the repression
of an innate bisexuality, liberation in this context involved freeing everybody to realize
their potential for erotic orientation toward both (or all) genders (Clausen, 1996; Weeks,
1985). It was a politic that rejected the notion of a fixed identity, preferring instead to
“glory in the subversive effects of alternative lifestyle and of a plurality of sexual
practice, in breaching the norms of sexual orthodoxy” (Weeks, 1985, p. 200). Here we
see another example of bisexuality being cast as past and future potential, everywhere
present but in the present.
As the movement consolidated, the frontal assault on boundaries be- tween
sexual identities was abandoned in favor of the concept of a gay minority. By arguing
for civil rights within a liberal humanist framework, activists fashioned an ostensibly
ethnic identity. Framing a politic around a minority status had obvious advantages for
gays and lesbians. It fitted easily into the neoliberal discourse of modern Western
societies, offered legitimacy to rights claims, and acted as a springboard for legal reform
(Weeks, 1985). Those advantages however, did not extend to bisexuals.
Because the homosexual/heterosexual dyad relies upon binary gender for its
reference points, sexual-identity politics are necessarily invested in sexual difference to
the order of two. A political economy of sexual difference has a broad-based
constituency, as broad as monosexuality itself. Those invested in gay or lesbian
identities, for example, have a particularly keen interest in being able to demarcate
between male and female bodies. As Alice Dreger (1998) has wryly noted, “if you don’t
know who is a male and who is a female, how will you know if what you have is a case
of heterosexuality or homosexuality?” (p. 9). This compulsion to know represents one
the central demands of a binary logic of identity and thus of compulsory monosexuality.
The shift from a radical liberationist perspective to a more moderate gay-rights
agenda is indicative of a basic philosophic difference that has haunted sexuality since
the “birth of the homosexual” (Sedgwick, 1990). Appearing and reappearing in various
guises over time, its most recent manifestation can be found in the debates between
queers who want to challenge the straight and gay worlds with a defiant Otherness, and
gays and lesbians intent on winning a “better chance to swim in the mainstream”
(Clausen, 1996, p. 90). Despite the queer repudiation of identity, the term queer has
itself been appropriated as identity in some quarters. Such is the tenacity of the
compulsion to know oneself and to be known as a sexual subject.
The field of Queer represents yet another site from which bisexuality is banished
in the here and-now. As an umbrella term, queer has provided shelter for various
marginalized gendered and sexual subjects. But while Queerdom has embraced
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transgenderism for example in recent times, the same cannot be said of bisexuality.
Again this is the result of particular definitions of bisexuality being privileged and
others elided (Angelides, 2001; Hemmings, 2007; Rodriguez Rust, 2000a).
When invoked by queers, bisexuality is generally used to explain the capacity to
“go either way” and is thus reduced to “bit player” in the facilitation of sexual subject
formation (Hemmings, 2007, p. 14). This discursive turn resonates with a sense of
imperialism because bisexu- ality is cast as a primitive vehicle through which gendered
and sexual identities come to materialize in the “civilized” individual (Angelides, 2001,
pp. 112–113; Hemmings, 2007). As a potentiality, bisexuality is easily precluded from
Queer’s embrace. Bisexuality remains Queerdom’s poor cousin, recognized neither as a
valid critical perspective nor as identity category. Once again bisexuality is banished
from the here and now.
THE OTHER “OTHERS”: KINSEY ON THE TRANSGENDERED
I want to turn for a moment to Kinsey’s research on transsexuals. Although they
were not included in the data sets he used for SBHM and SBHF, Kinsey had extensive
communications with cross dressers and transsexuals throughout the 1940s and 1950s
(Meyerowitz, 2001). It is clear that Kinsey et al. (1953) regarded the sexuality of maleto-female (MTF) transsexuals as a form of female sexuality because the discussion of
this population appears in SBHF in a chapter dealing with the “psychological factors” of
sexual response (pp. 679–681). Yet curiously little mention is actually made of their
sexualities. Although passing mention is made of sadomasochism, he framed that in
terms of personality characteristics (rather than erotic practices). Interestingly, a short
passage on erotic attrac- tions toward the “opposite” sex represents one of the few
forays Kinsey made into motivational explanations in either volume. Generally he left
that task to those working in the psychological sciences. In essence Kinsey found
nothing remarkably different about the sexuality of transsexuals from that of the rest of
the population.
Kinsey et al. (1953) was at pains to warn against conflating transvestism with
homosexuality because “transvestism and homosexuality are different phenomena, and
our data show that only a portion of the transvestites have homosexual histories” (p.
451). Note the terminology in this statement. Kinsey et al. (1953) registered the desire
to live full-time as the other sex as a “true” and “permanent” form of transvestitism (p.
679). Under the conventional wisdom of the day, a person became transsexual postoperatively, transitioning in fact from transvestite to transsexual as much as they were
transitioning from male to female or vice versa. So in this sense, transsexual subjects
are produced by medical technologies.
The fundamental tenet of Kinsey’s sexual ideology was one of tolerance. Kinsey
et al. (1948) repeatedly stressed the need for “sympathetic acceptance of people as they
are” (p. 16). Yet it was more than mere ideology, for Kinsey’s whole approach to those
who provided his data reflected that perspective. We know as a result of Meyerowitz’s
(2001) research that Kinsey grew to have enormous respect for many of the transgender
people he knew despite his considerable discomfort with the idea of sex- reassignment
surgery. His discomfort represents, for Meyerowitz, the limit of Kinsey’s sexual
liberalism (Meyerowitz, p. 89), yet is entirely consistent with his privileging of sexual
outlet (orgasm) and frequency. That someone would willingly compromise their
capacity for orgasm baffled and disturbed Kinsey.
THE OTHER “OTHERS”: KINSEY ON THE INTERSEXED
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This brings us to the intersexed. Given Kinsey’s discomfort with adult sexreassignment surgery, one wonders how he would have viewed intersex casemanagement practices that are generally performed on the genitals of infants and
children. It does not seem too big a stretch to imagine his overriding concern would
have been for the child’s future capacity for sexual functioning particularly with regard
to outlet. Although we can only speculate, I think it safe to say that Kinsey would not
have been in favor of such practices: practices codified just a year before his death.
Since the 17th century, medical science has had privileged status as the authority
on hermaphroditism (and on intersexuality since the 1920s). That means that all of our
contemporary ways of knowing what hermaphroditism is are grounded in a medical
paradigm where diagnostic categories serve as substantives. We “know,” for example,
that hermaphrodites and intersexed people are “really” unfinished males and females;
that theirs is a purely physiological condition; that their bodies need “fixing” to ensure
adaptation to a gender; that once “fixed,” they are no longer intersexed; and, that
medical science can and must make an intervention. So in addition to producing a
hegemonic discourse, medical science provides its own mandate for managing
disorderly bodies into neutrality. As a result the intersexed are banished discursively
from the here and now at the same time as their bodies are banished materially.
As a biologist, Kinsey was fully aware of the phenomenon of
hermaphroditism across many different species. In a brief discussion in SBHM under
the heading “Bisexuality,” Kinsey was concerned to dispel the then-common conflation
of bisexuality and intersexuality. He was at pains to sever any and all links between
those whose bodies defied mono- sexuality at a corporeal level and those whose sexual
proclivities defied monosexuality at an erotic level, as the following quotation indicates.
There was no link, he said, between bisexuals’ “catholicity of taste,” anatomical
structures, or somatic capacity:
We have objected to the use of the terms heterosexual and homosexual when
used as nouns which stand for individuals. It is similarly unten- able to imply that these
“bisexual” persons have an anatomy or an endocrine system or other sorts of
physiologic or psychologic capacities which make them partly male and partly female,
or of the two sexes simultaneously. (Kinsey et al., 1948, p. 657)
This statement speaks to a late 19th-century, early 20th-century notion of a third
sex variously known as uranian, invert, intersex, transvestite, and psychosexual or
psychic hermaphrodite. The figure of the third sex had loomed large in early sexual
scientific thought but had begun to fade from view toward the middle of the 20th
century. In the 1940s psychologist Albert Ellis put the final nail in the coffin, so to
speak, when he boldly declared that hermaphrodites’ eroto-sexual status was either
heterosexual or homosexual, and in some rare instances bisexual. In apprehending their
sexuality in this way, the figure of a third or differently sexed “Other” was instantly
made redundant. It disappeared in a flash from the here, and order was restored. There
is, of course, no place for those who are differently sexed within a compulsory
monosexual order.
Kinsey’s statistically based continuum was designed to put to bed the idea that
that any clear-cut division could be made between homosexuality and heterosexuality.
Although sexual behavior was a matter of degree rather than kind, Kinsey did not apply
the same logic to somatic sex. Thus he passed up the opportunity to consider some of
the larger issues raised by the existence of those who defy the idea of one sex, one
body: particularly in regard to how we understand sexual subjectivity.
When male and female are the only legally and socially sanctioned options,
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hermaphrodites can only ever be “unfinished.” This point is exemplified in the premise
that if something had not gone wrong in utero, hermaphrodites would have been born as
“normal” males or “normal” females. If male and female are the only legitimate options
for intersexed people to be, then it follows that their sexualities are no different from
that of their unambiguously sexed counterparts. This seems to have been the underlying
assumption in Kinsey’s discussion of intersexuality. But what are we to make of the fact
that much of that discussion amounts to a quibble over what forms of genital and
genetic variation actually and accurately constitute intersexuality? (pp. 657–659).
Within the context of the broader discussion there seems no point to such a quibble
except perhaps to highlight Kinsey’s inability to deal with sexual variance at a somatic
level.
Hermaphrodites6 or intersexed people are assigned, however, temporarily, to the
space between sex categories to render them intelligible; transsexuals traverse the space
between gender categories (again temporarily); and bisexuals are relegated to the space
between monosexual categories. Apprehending these populations within and between
the privileged end points of the respective binaries represents an attempt to ward off or,
at the very least, contain the threat of a crisis of identity. Yet sexual identity, as with all
other forms, exists in a state of perpetual crisis. As Jacqueline Rose (1986) has
convincingly argued, because there is no continuity to psychic life there can be no
stability of (sexual) identity. Although the stability of sexual identity may well be
illusory, the price of defying the imagined boundaries of sex, gender, and sexuality is all
too real.
PAYING THE PRICE
Intersexed people are rendered pathological because they defy monosexual categories at
a somatic level. That is, they defy the idea of one sex per body. For the past 50 years the
“solution” has been to subject them to violent and invasive surgical interventions, such
as clitoridectomies (for those assigned female). The interventions are designed to shore
up normative categories of gender and sexuality. So too is the idea that they are “really”
males or “really” females with a (correctable) condition. This reinforces the idea that
there are only two sexes and so relegates hermaphrodites to the mythical, beyond the
realms of human, and thus, outside of the here and now.
Transsexuals are rendered psychopathological and required to submit to various
disciplinary regimes to access medical treatments that will assist their passage from one
gendered category to another. Although crossing is permitted, it can only be in one
direction and must be a singular event. Transsexuals too are subject to institutional and
social stigma and violence for willfully crossing the great divide. Similarly bisexuals
pay a price for crisscrossing the imagined line between the two privileged sexual categories, although theirs takes a somewhat different form.
Bisexuals defy the demands of a monosexual order at an erotic level. As a result,
violence operates epistemically rather than materially. Censure takes many forms, and
all serve to trivialize the lived experience of bisexual subjects and render that
experience inauthentic. Bisexuals are commonly considered a menace, whether as
“vectors of disease,” polluters of an imagined “pure” lesbian community, or as doublecrossing double agents (Esterberg, 2007; Hemmings, 1993). In slightly more benign
terms they are variously seen as confused, fence-sitting, amoral, promiscuous,
hedonistic, self-deluding individuals who want to have their cake iced with heterosexual
privilege and eat it too (Angelides, 2001; Eadie, 1993; Germon & Hird, 1999;
Hemmings, 1995, 2007; Weiss, 2003). Although the technologies used to manage
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disorderly sexualities differ in degree and in kind from those used to manage disorderly
bodies, it is clear that each has the effect of banishing: casting bisexuals and the
intersexed from the here and now. (Mono)sexual order is temporarily restored.
CONCLUSION
Despite the limits of Kinsey’s rating scale, one of the things it does however
crudely is draw to our attention to bisexuality’s complexity. At the same time it gestures
toward the impossibility of capturing that complexity with a single signifier (or in fact a
one-dimensional model). Bisexuality as a descriptive noun covers a vast array of nongendered sex- ual styles, sensibilities, and practices because there are countless ways in
which one can be bisexual (Eadie, 1993; Hemmings, 1993; Klein, 1993; Rodriguez
Rust, 2000b; Stein, 1999). As Carol Queen (1995) has acer- bically noted, “we may not
fuck anything that moves, but, in our rainbow of difference, we are practically anything
that moves” (p. 158). This sen- timent sums up the character of bisexuality as a mode of
non-gendered sexuality. But more than this, it speaks to the fierce resistance activists
and scholars have to a single unambiguous definition of bisexuality.
Where Kinsey saw only mess and confusion in bisexuality’s multiplicity,
contemporary activists and scholars revel in its productive possibilities. Bisexuality
encompasses a broad range of individuals whose affective relations are not determined
on the basis of gender. Therefore a single, fixed definition would only serve, they say,
to reduce the rich diversity of bisexual subjects and bisexual practices. Because
definitions come to equal intelligibility, as Clare Hemmings (1993) states, once defined
there would be no further need to discuss or fully theorize bisexuality’s multiple
meanings. The challenge, then, is to find ways to bring bisexuality firmly into the
present, in all its messy glory.
Angelides (2001) has argued that we need to take seriously the poststruc- turalist
insight that all identity categories are relational. By his reckoning, bisexuality is not just
a key player in the production and reproduction of the homosexual/heterosexual
opposition; it is in fact the third term of a tri- nary relation. “In each and every
instantiation of homo or heterosexuality, ... the figure of bisexuality, as repudiated Other
... forever lurks” (p. 200).
Before we can ask what work bisexuality might do, we need to explore how best
to bring it to light. It is vital that we be vigilant in critically examining the structure of
modern epistemologies of sexuality and interrogate their workings. The concept of
monosexuality allows us to shift the terms of the debate away from the privileged
homo/hetero coupling. As a category of analysis, monosexism has a critical valence that
extends beyond the reach of equivalent concepts such as biphobia and heterosexism. As
a conceptual tool, monosexism makes visible those forms of sexuality and sexed
subjectivities whose materiality is constantly elided from the real and from the present.

NOTES
1.

2.
3.

The precision with which Kinsey used the concepts natural and unnatural is worthy of note because the
former designated for him, continuity between human behavior and that of other mammals, while
“unnatural” registered its lack (Robinson, 1976, p. 55). In Kinsey’s terms the only unnatural practices
in sex were abstinence and celibacy.
Further references to both volumes will appear in the text as SBHM and SBHF.
On this point Kinsey and Freud were in agreement because both took umbrage with the idea that
those who desired members of their own sex were exceptions separable from the rest of the
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4.

5.

6.

7.

population as a “group of special character” (Freud, 1953, p. 142).
Kinsey planned to publish a volume on the North American transsexual and transvestite populations
but died before he was able to see the project to fruition. His colleagues intended to continue that
research, but the project was ultimately abandoned as funding opportunities determined the types of
projects they undertook after the Rockefeller Foundation withdrew financial support (Meyerowitz,
2001).
The right to bodily integrity is one of the key platforms of intersex activism because practices such as
clitoridectomy, vaginal construction, and hypospadic repair of the penis all compromise erotic
sensation and functioning.
Hermaphrodite is a term that eclipses post-Enlightenment medical science by centuries. However, for
the past 100 years, hermaphrodite has been linked to the medically designated qualifiers true and
pseudo. For this reason the term has fallen out of favor with many activists who prefer the term
intersex. Most recently the term intersex has been eclipsed in medical and some activist circles by the
inflammatory acronym DSD (disorders of sexual development).
An analysis of how this operates for the more contemporary figure of transgender is outside the
scope of this article.
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INTERVIEW WITH MIGUEL OBRADORS

What is bisexuality?

I see that we start with the six-million-dollar question! Well,
I generally do not like coming up with definitions, if you ask
several bisexual identified persons this question, they will
probably respond in a very different and even antagonistic
way. To me that is not really a problem, because I believe
that each person must be free to define whatever identity
label they use.
The problem is when persons who are not bisexual want to
impose their vision and "definition" of bisexuality on us,
which I think is totally invasive. It is even worse when
persons who identify as bisexual express their displeasure
at such paternalistic attitudes and these persons still insist,
not wanting to listen, using sarcasm and violence as an
argumentative tool, such as we case see in the case of
Shangay Lily or Itziar Ziga.
But leaving aside all this discussion of what monosexuals think bisexuality is, I think it is
important to understand the inherent heterogeneity in the term "bisexuality" as understood
by bisexuals. From what I've heard, read and discussed, the hegemonical definitions of
bisexuality are based on the idea that there are people who identify as bisexual because
they are attracted to men and women, others identify as bisexual because they are
attracted to persons of the same gender as well as persons of other genders, while there
are bisexuals who identify as such because they are attracted by all genders; and finally,
there are those who identify as bisexuals because they are attracted to people regardless
of gender.
To me none of those definitions that are commonly used apply. I do not like "genders" but
persons, some (not all) certainly because of their gender (together with thousands of
other qualities). For me, it rather depends on the person, sometimes I can feel attracted
by a person's gender, while other times, gender does not play a major role; it is not
something that can be established a priori. I’m just attracted to gorgeous persons,
understood here that beauty can have many qualities or attributes that can not be
reduced to an objective judgment. The difference between me and monosexual persons
is that the gender of the person is not a necessary filter for me, it is a contingent feature of
the thousands of other features that can attract me, or not, of another person.
What does it unite bisexual people?
Bisexual people can be united under a common identity. This means that despite the
heterogeneity that can be found within the term "bisexual" from an individual point of view,
we can see a feeling, a solidarity, a mutual understanding where you do not need to
justify yourself by giving explanations c-o-n-t-i-n-u-o-u-s-ly, or feeling that your sexual
orientation is not valid enough. Everyone has been through similar situations, an own
bisexual space where there is empathy, recognition and respect is quite liberating.
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However, not all bisexuals are interested in being part of a bisexual community. There are
many bisexuals that become integrated or assimilated into either the heterosexual society
or the homosexual society living according to the rules of each context, and needing only
the bisexual community at specific times. For example, when they may suffer biphobia or
even, when they want to take advantage of the community, as when there is a system of
quotes where bisexuality is also an eligible part, or when a ”bisexual representative” is
needed in a bureaucratic, and probably void, position.
We can also see a third group of bisexual activists that are not interested in identity
politics but what motivates them is radical politics, and confronting monosexism &
biphobia. What unites this group of persons is not necessarily a common identity but a
common experience of oppression. In this group of persons we can find, besides
bisexuals, pansexuals, omnisexuals, polysexuals, multisexuals or even persons who
choose not to identify with an identity label but who are affected by monosexism anyway.
Those groups may also become intertwined.
You talk about "biphobia", What is biphobia?, How does it manifest itself?
To start with I think it is very important when talking about "phobias" to differentiate
between those clinical phobias that are related to a feeling of anxiety, panic, sweating,
rapid breathing, tachycardia, etc. such as "arachnophobia", and other "phobias" such as
"biphobia" which involve hate and violence towards a minorised group of persons. These
words, although homographs, have a totally different meaning, as for example “bat” that
can be an instrument to play baseball and “bat” which can be an animal.
After saying that, I think it's important to understand how the mechanisms of oppression
in society work in order to meet the real needs of groups of people who suffer oppression.
For example, the problem of biphobia is not so much how it manifests itself, it is rather
how it is not perceived, and let me explain that. Biphobia is not always tangible and much
of the discrimination against bisexuals is due to symbolic violence such as the absolute
eradication of bisexuality both in the public and private sphere, also known as
inBIsivilization, although I prefer the term erasure because we are not only inBIsivilized,
we are ejected from the collective imagination, we do not exist except in the fantasies and
through the stereotypes that are built by monosexual people on us and from their
monosexual privilege.
Such eradication occurs constantly because monosexism, which is the power structure
that causes biphobia, is a regulative principle of society, which carries many
consequences. In the heteropatriarchal society the needs of bisexual people are not
taken at all into account, and many LGBT organizations think that bisexuals, deep down,
we are homosexuals with heterosexual privileges; our specific problems are not
understood or they are invisible. Some persons say that bisexuals exaggerate or make
utopian demands that forget the "real" problems, which, of course, are set by
monosexuals. One of the most extreme cases of institutionalized biphobia is what we see
in ILGA, where policies to exclude bisexuals are practiced repeatedly under the idea that
bisexual activism "is not in full harmony with the human rights perspective on which ILGA
works" quoting executive director of ILGA-Europe, Evelyne Paradis. This leaves us kind
of WTF* if we consider that ILGA receives funds from the European Commission and
other agencies to carry out projects for our community. Furthermore, if we take into
account that constitutive members of ILGA like the FELGTB (the Spanish LGBT national
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umbrella organisation), which has a strong bisexual section, do not voice themselves
against such policies I am actually wondering who makes the decisions, how information
is filtered or who is in charge of distributing it to the targeted group. I guess that here we
are facing a clear example of maladministration.
However, regardless of what persons who are not at all committed with our struggle,
despite having a position in an LGBT body or organization, you only have to read the
European Convention on Human Rights and Fundamental Freedoms, the Human Rights
Bill of UN, the African Charter on Human and Peoples' Rights and the Yogyakarta
Principles to see that the inalienable rights of bisexual persons are continually violated.
Treating bisexual persons as homosexuals does not help. To mention one example, there
was the case of a bisexual woman who requested asylum in a European Union country
because she was bisexual and she was persecuted. To that person was asylum denied
because she was married to a man. At the same time the husband of this person
subjected her to corrective rapes to cure her "lesbianism". Many bisexual people who
want to seek political asylum have to lie and say they are gay/lesbian to be taken
seriously. In most cases violations of the integrity of bisexuals do not even come out or
they do not become registered in the forms used by bureaucratic institutions because the
variables these institutions work with are monosexual, and consequently the statistics
produced are strongly biased.
If we look at recent publications about bisexuality, such as the Bisexual Invisibility Report
by San Francisco HRC or the Bisexuality Report elaborated by BI UK or bisexuality
studies elaborated on elsewhere in the world, they all come to the same conclusion. The
rate of suicides and suicides attempted of bisexual people is much higher than the rate of
suicides and suicide attempts within the monosexual population whether heterosexual or
homosexual. Biphobia and monosexism are still not taken seriously, which is not only
irresponsible or negligent it is also criminal.
You talk about monosexism, pansexuality, omnisexuality.... that are terms that
many people do not undertand, Don´t you think that it would be a problem the use
of so many neologisms if we want to reach people?
Yes and no. Nobody is born knowing, the language we use, hereunder its vocabulary, we
keep changing it throughout our lives. One thing is to use a posh language, elitist, and
quite another to use certain neologisms as tools to highlight and fight oppression.
I've had friends that when they tried to refer to a homophobic or sexist person have called
this person "racist", in fact you can hear persons calling others “racists”, even though
these persons are not necessarily racists but commit other types of hate. Actually there is
a reason why we should use one word and not another because each structure of
oppression operates according to certain mechanisms, although there may be some
intersectionality between them.
I also think we should think about why the word "monosexism" is so rare for many people,
but not for example, the word "monogamy" or even such exceptional words linked to a
religious, in our case Catholic, jargon such as "resurrection", "mercy" or "Apocalypsis",
which everyone, believer or not, more or less understand.
Some would say that these words are "more normal" and that is precisely the whole
problem, the rules of society that make certain words more normal than others. Clearly if,
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since we are children, we are brainwashed by the dream of monogamy together with
other traditional values of a heterosexist and monosexist society, then when a person
points out "patriarchy" it will quite likely happen that some people do not understand what
that word means and they will put their eyes wide open. To me that's an indication that
you have to use more that word and "normalize" its use. A few years ago, some people
argued against using the term LGBT instead of "gay" because LGBT was not
understable. Until recently, that the term cis* or cissexual has started to become more or
less widespread, at least in some circles, people who were not trans* identified were
considered "normal". For bisexual people, and especially in Spanish, obviously there is a
whole new slang that visibilises and expresses our way of seeing the world beyond the
language structure and the vocabulary we depart from, both of them biphobic. But if we
want to continue with a language and a vocabulary which is monosexist, certainly we do
not need new words.
The term "CisHomonormativity" was generated by a workgroup to which you
belonged a few years ago, could you explain to non-academic people what
CisHomonormativity is?
Well, CisHomonormativity is a term that really emerged from a horizontal DIY working
group and it is used by all kinds of people, but yeah its use is not that widespread.
CisHomonormativity is the intersection between cisnormativity and homonormativity, and
it is a type of social norm that we find, for example, in LGBT organizations where people
who are cissexual/cisgender ( cis) & monosexual, have more privileges than the others. In
the let's say, opposite pole there would be bisexuals who are trans*, which are the ones
most affected by CisHomonormativity.
In CisHomonormative environments, cis-lesbians appropriate themselves of spaces for
"women" while cis-gays appropriate themselves of spaces for "men." In some cases,
these spaces become formally called "lesbian" or "gay" to ensure the hegemony of gays
and lesbians over them while in practice, in such spaces, it is discussed many gender
questions, family issues, or health matters that are not necessarily restricted to a
particular sexual orientation. Nevertheless, bisexual and trans* persons may be at risk of
being arbitrarily excluded from such spaces, be exposed to humiliations such as having to
ask permission to engage in them, or even be the victims of harassment
In CisHomonormative spaces it is also believed that trans* persons have to focus
exclusively on gender identity issues, and it is generally forgotten that trans* persons also
have a sexual orientation, as well cis persons have a gender identity.
In CisHomonormative environments homosexuality and homophobia are taken into
account by default and they become mainstreamed in all policies, while bisexuality and
biphobia are confined to their own spaces, often with few resources, little recognition and
the persons working in there with little access to information.
In CisHomonormative environments trans* persons are seen as exotic, sometimes even
as a "third gender". In such environments, many cis persons abuse their cisexual
privileges and appropriate themselves of a trans* struggle as we have seen clearly in
October Trans* in Madrid, which was organized by the Homo (Transmaricabollo)
assembly of indignados movement and it received strong critic from the bisexual and
transsexual activist Ainara Ruiz.
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In CisHomonormativ environments bisexuals are not perceived in an exotic way as trans*
persons, bisexuality instead is questioned, denied, excluded and made invisible on the
agenda. It is important not to forget that gays and lesbians have monosexual privileges
and many of them are not at all interested in eradicating monosexism from society but the
contrary.
CisHomonormativity can be explained in a kind of more anecdotal way. For example,
when I've atended LGBT conferences that have been CisHomonormative, I realized that
there are persons who may assume a type of genitalia and sexual behaviour, which you
do not have or you're not necessarily identified with. Not all bisexual persons, for
example, like to have sex with persons of their “own gender”. That is not understood or it
is seen as very weird by monosexuals; in CisHomonormative contextes bisexual and
trans* persons have to explain themselves all the time because we differ from the
cissexual and monosexual norm, sometimes we are even exposed to invasive questions
while cis and monosexual persons are entirely unquestioned.
CisHomonormativity is effective by making out of it a “shared culture” by getting persons
to believe that the "common" problem is homophobia and you’d better work united rather
than segregated. The truth is that this strategy is very successful, because in many LGBT
organizations there are bisexuals who are not doing any sort of bisexual politics, instead
of that what they are doing is homosexual politics. We may learn from our trans*
colleagues that fully understand that transphobia and homophobia respond to different
logics and therefore require different policies. With bisexuality it is maybe more difficult to
achieve since both homosexuality and bisexuality are sexual identities (or sexual
orientations if preferred) and the monosexist mentality only conceive two, a heterosexual
and a homosexual, where we quite often we are not a legitimate option.
Do you think that gender influences the bisexual movement, in your case as a
bisexual man?
The persons who identify as men (or male if you prefer) have a different struggle than the
persons who identify as women or people who identify as genderqueer, or as nongeneric
or polygeneric (of many genres) or genderfuck. Here I would like to mention that, for
reasons of economy of language, and when I express myself in general terms, I usually
use the term "gender queer" as an umbrella of all non binary gender identities or
expressions previously mentioned plus others.
Bisexual activism within the Spanish state is an exception since there is enough gender
balance, but in general most of the persons leading the worldwide bisexual movement do
not identify as men. There are different reasons for this. I think the main factor is the
influence of feminism, many organizations of women and genderqueer persons I know
have as a common reference feminism, but in the groups of men who I also know there is
not usually a radical political approach but rather a sense of group, fellowship or
brotherhood without going into depth with more. Undoubtedly, men have more patriarchal
privileges that women and genderqueers, and privileged persons tend to move
themselves less than the oppressed to fight the power structures of society because they
do not realize the problems, the problems do not affect them or the problems even benefit
them.
However, male bisexuality has its specific problems, such as the idea that bisexual men
do not exist or when it is finally recognized that we kind of exist we are all married to a
straight woman to whom we are unfaithful with other men. If we analyze this view, we can
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learn more about prejudice, ignorance and monosexism in society rather than bisexual
men.
We can find mixed spaces for bisexuals and spaces for bisexual women, some of them
inclusive for genderqueer persons. However, spaces only for bisexual men are very few.
Me and a group of friends a few months ago, created a Facebook group called "Hombres
Bisexuales" bisexual men), in which other bisexual men that speak Spanish are more
than welcome to join.
Many men don’t feel comfortable in environments with feminist practices of the second
wave of feminism. In these spaces and as a strategy to subvert patriarchal oppression in
Spanish language it is used feminine endings by default to refer to everyone without
taking any consideration whatsoever to the pronoun with which each person is selfidentified. In the Spanish state this happens quite a lot in some queer environments that
mix up radical feminism with queer views. This use of language that uses the femenine by
default (besides being monosexist) is profoundly disrespectful and cisexist towards, for
example, trans* men as well as genderqueers, that usually prefer neutral endings in E in
Spanish.
In some cis-gay environments the feminine is used as default as well, but not because of
their feminism, but in some cases rather because of CisHomonormativity, or certainly
misogyny, which is also quite disrespectful. My impression is that bisexuals take generally
into account with which gender the other persons identify with and we try to express
ourselves accordingly. However, sometimes it is empowering to be in spaces with
persons who not only share your sexual identity but also your gender identity, you can
gain in spontaneity and bond better with the others and your language becomes much
more fluid.
What is the biggest challenge that is facing bisexual activism?
It depends, of course, of many variables such as the context, the agents, and the
objectives, since it is not the same kind of bisexual activism that can be carried out in a
large urban center, in a rural area, through internet, by genderqueers, by bisexual
persons that also suffer ableism, by racialized bisexuals, in order to destroy the
monosexist system or to find a space of recognition and tolerance in it, just to name a few
examples. We need to recognise that bisexual persons are more than just bisexual and
we can have multiple needs, identities and struggles that generate many political
objectives that can even stay at odds with each other.
From my point of view, the biggest challenge that faces bisexual activism in the Spanish
state is building an empowering own space where we can cultivate the bisexual
movement, create materials and serve as inspiration to each other. For now we are on
track despite all the obstacles that we encounter along the way, and certainly there is not
lack of enthusiasm and commitment. Ideally, I think it would be great to have an
independent organization, an action group or/and an assembly for non-monosexual
persons.
What would you say to a bisexual person who may be reading this interview and
that ever told anyone about their sexual orientation?
Well, first of all, a lot of encouragement. Open up an account on Facebook if you have not
yet done it, and join the group Global Bisexual Network, BOZ, Bisexual Activists or any
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other. There you will find great people, also in your area or a town near yours. Some
people will definitely like to have a cup of coffee, a beer or juice with you. One of the
nicest things I've seen in the bisexual community is the exceptional solidarity and altruism
that reigns there, perhaps for mere survival instinct.
Also be aware that when you leave the closet not everyone is going to think you're
bisexual and you can be a victim of violence by people who maybe just want to help you
in good faith. So it is important to read up on how biphobia and monosexism work and if
you feel like, visit a bi group in your area, if there is any, look at youtube videos about
bisexuality made by bisexuals, and seek blogs about bisexuality, which are pretty good,
also in Spanish or certainly in any other languages you speak.
Of course you also have to be careful what you read, there is a lot of (mis) information
written by monosexual persons about bisexuality, which is not helping at all. Also try not
to read just about bisexuality but also pansexuality, skoliosexuality, demisexuality,
polysexuality, omnisexuality… maybe those labels you like them more and are more
suited to your personal needs. Maybe you don’t want to label yourself, it's your decision.
Note that there are no absolute truths, and your definition of bisexuality or bisexual
experience is as valid and acceptable as any other definition or experience that another
bisexual person may have. You do not have to qualify as bisexual, you do not have to
show bisexual credentials to anybody. In order to identify yourself as bisexual you do not
need to have had sex with people of different genders or relationships with people of
various genders or your attraction has to be equally targeted at different genders. You
can identify as bisexual and at the same time as pansexual, omnisexual, or even "fag",
"dyke" or "heteroflexible", to mention a few examples. There are also reasons why you
can identify with those labels, and many people actually have hyphenated identities. Feel
free to define your identity and the labels you use as you please. Just do not try to define
the labels of others. Another thing is to say that bisexuality is an empty label without a
real political weight, as an excuse for using hyphenated labels; such types of reasoning
may be actually masking a lot of biphobia.
Keep in mind that there are millions of persons like you who have thought, felt and
experienced many of the things that have happened to you and also, of course, do not
forget to have fun and do things that make you feel cool and happy. Some bisexual
persons tend to make small crazy things as colour our hair, knitting a dress or make pies
with the colors of the bi flag or Bisibilize the B transversely in our language saying
"FeliBIdades"(happy Birthday) or words to that effect, or we also maybe feel like dressing
up as a bisexual heroine and go down to the street all together or even we put a pair of
purple shoelaces in our shoes, or we take a photo in front of the registration of a car just
because it says "BI 486 ..." or we do all kinds of crazy designs for Bisibilising our reality
and SPAM people, or we make shirts at home and go out to the street to sell them,
usually with little success etc etc. When someone is sufficiently empowered, actually it is
possible to find the meaning and grace in this kind of actions and to get the motivation to
carry them out. So, whenever you want, how you want and because you want.... Bisibilize
yourself!
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Miguel Obradors
Miguel Obradors, holds a Master degree in Social Sciences from the university of
Roskilde and a Master degree in European Studies from the University of Leuven. Miguel
is originally from Madrid but he has lived abroad for the past 11 years in cities like
Brussels, Tbilisi, New york, Muscat and Copenhagen.
During the nearly eight years that Miguel has been a bisexual activist, Miguel’s activism
has had different faces. Miguel has created discussion groups for bisexuals on social
networks like Yahoo (grupodebisexuales) or Facebook (Global Bisexual Network,
hombres bisexuales). He has facilitated workshops in groups or associations working for
sexual diversity awareness, he has also written articles for magazines or journals about
bisexuality as "the journal of bisexuality" as well as contributions to books on bisexuality
as "Getting bi, voices of bisexuals around the world ". Miguel has also participated as a
speaker at various bisexual or LGBT conferences such as BIRECON (2010), the annual
conference of ILGA Europe in Torino (2011), the first meetings about bisexuality held in
Getafe, Spain (2010) and the first Conference on bisexuality held in Seseña, Spain
(2012).
In Copenhagen, where Miguel currently lives, Miguel has given several talks on LGBT
groups and organizations, he has facilitated workshops in Copenhagen Queer Festival
and he has organized meetings and conferences, such as the first Conference on
CisHomonormativity (2011) or the first conference on Radical Sex (2011). Miguel has also
written articles on bisexuality for different Danish magazines and newspapers (Politiken,
Out & About, Modkraft) and has worked with the national organization "Sex og Samfund"
on issues of bisexuality.
Miguel was co-founder of the bisexual action group called "Bite!" in Copenhagen, which
was finally extinguished and he was also the co-creator of Pangea, an LGTBIQA
international organization based in Copenhagen whose political vision is intended to
combat the intersection between LGTBIQA-phobia, racism and xenophobia in the Danish
society through social, cultural and political events aimed at empowering multiply
discriminated groups.
After developing most of his activism in English language, Miguel has decided to focus his
activism on Spanish language and he is currently coordinating the publication of a book
on non monosexual sexualities with contributors from the Spanish speaking world,
although there are some international contributions.
Miguel has an open relationship with the French bisexual activist, Stéphane Le Borne,
and besides been bisexual, he consideres himself queer, cosmopolitan, polyamor,
atheist, anti-racist, and with a sexuality that may include many flavors.
In July 2013 COGAM awarded Miguel with one of its Rainbow prizes as recognition for
his activism.
By Esperanza Montero
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How to Date a Bisexual Person
Persons who are considered to be bisexual are attracted to members of both sexes, but this doesn't
mean that they feel the need to be with a man and a woman at the same time. Just like straight or
gay people, the vast majority of bisexual men and women will want a monogamous relationship.
When it comes to marriage, a bisexual person may end up with a partner of either gender. If a
woman marries a man it does not mean that she is straight, and by the same token, marrying a
woman will not make her gay. The person that they marry will be the one they are in love with as a
person, and may or may not have anything to do with the person's gender.
Understand that many bisexual people will not prefer one gender over another. Many, even
those who eventually marry, may shift between sexes depending their feelings. When entering into
a serious dating relationship with a bisexual person, be prepared to accept their attraction to
another of a sexual difference - the same way straight or gay people are attracted to members of
their preferred sex. Remember that if this person is dating you in the first place, it is because they
are attracted to you as an individual
Respect your date's bisexuality as part of his or her identity. Understand that they could also
be mostly one or the other, which in fact makes them bisexual. Most bisexual people consider
themselves to always be bisexual, no matter who they are dating at the time. It is important not to
suggest that they are heterosexual if they are in a relationship with a person of the opposite sex,
nor that they are homosexual if they are in a same-sex relationship. As such, do not question when
they meet someone of the opposite or the same sex, and are attracted to them; but accept them as
they are if you wish to retain your relationship with them.
Enter into a serious relationship with a person who is bisexual just as you would with any
other person of your preferred gender. Understand that if they are attracted to a member of
different or the same sex as yours, that they are not cheating on you; just as straight or gay people
will be attracted to other members of their preferred sex. Remember that your partner is attracted to
you as an individual, and by understanding that they wish to remain with you, it will make your
relationship stronger. Remember that in a serious relationship, your partner should not only be your
lover, they should also be your best and most trusted friend. If you feel you cannot accept this, then
do not enter into the relationship - but do remember: it's no different than how, for example, an
exclusively heterosexual person will always be attracted to the opposite sex, but they are in a
relationship with you.
Maintain a healthy relationship with your bisexual date, as you would with any other date
that you enjoy being with, or even love. Be honest with them, be open with them, and share
thoughts and feelings. Forgive one another and tell the unarguable truth when it comes to
disagreements, learn to appreciate your partner rather than show unhealthy criticism. Help each
other when needed, and communicate openly about most any thing as you would, with a person of
your same sexuality.
Be open minded. Some people think that bisexuality is a bad thing, and it certainly has its unique
challenges. However, being bisexual is just another manifestation of human sexual diversity.
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Tips:
Don't get insecure. She/he is dating you for a reason.
Try not to be extra cautious around them - this will make them
feel insecure or annoyed. Just treat them like a person - don't
avoid a certain topic just because they are bisexual.
Remember that, to a bisexual person, gender becomes more
like hair color in relation to attraction and desirability. The fact
that they can be attracted to men and women is - to them - no
stranger or more threatening than the fact that you can
(presumably) be attracted to both blond hair and brown hair. It
does not follow that either one of you need "both" to be happy.
Don't ever tease them about being bisexual. They may just laugh it off, but inside you may be
hurting them or making them feel insecure. So unless they actually tell you it's okay, don't tease
them.
If your motivations for dating a bisexual are just for some sexual fantasy, then be up front about it
with your potential partner before the relationship develops.
A bisexual person may want a different kind of relationship with one gender, and a different
relationship with another. (For example: a long-term childrearing relationship with one gender, and
a short-term physical relationship with the other.) This may be completely unrelated to their physical
attractions.
A bisexual person may actually be a bit confused at your inability to be attracted to both sexes. This
does not mean that you give off homosexual or heterosexual "vibes".
A majority of the bisexual community identify themselves with the LGBT community. Some bisexual
people, on the other hand, do not feel that they belong to either the lesbian, gay or straight
community, and feel that they should have their own and separate community. Some bisexuals
experience vulnerability in feeling that they don't fit in with the lesbian, gay, or straight community.
Bisexuals are not "confused" about their sexual identity, but they do often experience confusion
about which community they "fit in."
Remember that even though bisexual people are attracted to both sexes, this doesn't mean they
are attracted to everyone. They have limits and standards, just like everyone else does. By the
same token, do not ask your partner if they "prefer sex with men or women". If you are in a
relationship with them, you must always assume that they prefer you.
Don't assume that because they're bisexual that they will necessarily go for the easier option, or
that they can't understand the difficulty of being a gay/lesbian in a heterosexual society - they may
also not be prepared to form a durable opposite-sex relationship. Bisexual people cannot choose to
be straight, nor are they just denying that they are gay; they have about as much choice when it
comes to who they are attracted to or fall in love with as anyone else.

Article provided by wikiHow, a wiki building the world's largest, highest quality how-to manual. Please
edit this article and find author credits at the original wikiHow article on How date a bisexual person.
Content on wikiHow can be shared under a Creative Commons License
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WHY DOES BISEXUALITY NEED CELEBRATING?
23rd September every year is worldwide ‘celebrate bisexuality day‘. Why, you might ask, does
bisexuality require a day for people to take notice of it? In this post I will attempt to provide some
answers to this question. There’s a list of events here if you want to celebrate bisexuality day in
person.
The first reason for celebrating bisexuality relates to the notion of pride more broadly. Lesbian, gay,
bisexual and trans (LGBT) pride events happen every year in many of the world’s major cities.
These often involve LGBT people, and their supporters, marching through town in a parade of
different sections of the LGBT community, each with decorated floats and banner.
The thinking behind LGBT pride is that, for much of recent history, being LGBT has been
associated with shame. Only in the 1970s was ‘homosexuality’ removed from the American
Psychiatric Association Diagnostic and Statistical Manual (DSM) (which is used to assess ‘mental
disorders’ in many countries), and it remained in the World Health Organisation International
Classification of Diseases (ICD) as a ‘disorder’ until the early 1990s. Being LGB or T has
been criminalised in many countries in the past, and remains so in 80 member states of the United
Nations, still being punishable by death in some. The statistics on hate crimes remain frightening for
LGBT people, and trans people in particular are attacked, stigmatised and ridiculed, even in
the mainstream media. The pride movement is about raising awareness of LGBT people and about
fighting for right to equality.
Obviously bisexuality is included as the ‘B’ in LGBT, so you might ask why it needs its own day in
addition to more general LGBT pride events, LGBT history month and the various other
celebrations of LGBT lives and identities which take place.
The reason for this is what is known as bisexual invisibility. This refers to the fact that bisexuality is
often excluded or neglected in all kinds of ways, both in the world in general and within many LGBT
communities.
A big part of the reason for bisexual invisibility is that human sexuality is often assumed to
bedichotomous: that is people are seen as either attracted to people of the ‘same gender’ or of a
‘different gender’. Bisexual people are attracted to more than one gender (the ‘bi’ in ‘bisexual’ refers
to them being attracted to both people of the ‘same gender’ and of a ‘different gender’), so they do
not fit into this dichotomy.
Bisexuality draws attention to the problem with this dichotomous view of sexuality because bisexual
people do not fit it. Also, some bisexual people say that they are attracted to people ‘regardless of
gender‘, meaning that other things are more important to their attraction than gender is. That is
challenging to those who think that sexuality is all about the gender of people we are attracted to,
and not about other things such as the various aspects of people’s appearance or personality which
we find attractive, the sensations we enjoy experiencing, the sexual roles we like to take, the
scenarios we find exciting, the fantasies we find pleasurable, and so on.
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So how does bisexual invisibility manifest? Here are some common forms which you may well have
come across:


Doubt being raised over the very existence of bisexuality, for example research studies
which claim that certain forms of bisexuality (often bisexual men) don’t exist, textbookswhich
only cover ‘heterosexuality and homosexuality’, and journalism. This is despite the clear
existence of bisexual communities, and statistics on the extent of bisexuality.



Bisexuality being seen as ‘just a phase’, or a time of ‘confusion’ on the way to a
heterosexual, or lesbian/gay identity. Of course some people do identify as bisexual, or have
relationships with more than one gender, before coming to identify as lesbian, gay or
heterosexual. However, longitudinal research suggests that bisexuality is more often a stable
identity than one which is relinquished for a different one over time.



Figures in history who had relationships with people more than one gender being interpreted
as lesbian or gay, and their other-gender relationships or sexual encounters being ignored,
leaving bisexual people with a lack of available role models. Also, historical LGBT activism being
reinterpreted as LG struggles despite key involvement of bisexual and trans people.



LGBT organisations, or equality and diversity initiatives, dropping the ‘B’ so that bisexuality
is included in the title but the rest of their materials default to ‘lesbian and gay’ or even just ‘gay’
and refer to ‘homophobia’ rather than ‘homophobia and biphobia‘ (bisexual people are often
discriminated specifically for being bisexual, for example in the double discrimination they can
experience from heterosexual and LG communities).

Bisexual invisibility is common in the mass media where bisexual people are very rarely
represented. When a soap opera character is attracted to more than one gender they are nearly
always shown as going from being straight to being lesbian/gay (like Syed Masood in
Eastenders), or vice versa (as in Bob and Rose). The film Brokeback Mountain was described as a
gay Western despite the characters also having close and/or sexual relationships with their wives.
Newspaper articles about married male politicians who have been found to have male lovers almost
invariably describe them as ‘really gay’, whereas celebrity women who have lovers of more than
one gender are often presented as ‘really straight’ and having female lovers for the titillation of men.
Common everyday forms of bisexual invisibility include bisexual people being told to ‘make their
mind up’, being assumed to be ‘really’ lesbian/gay or straight (perhaps on the basis of the gender of
their partner), or being questioned about their experiences in order to ‘prove’ their bisexuality.
‘Celebrate bisexuality day’ is one means of increasing the visibility of bisexuality as a sexuality, and
of developing awareness of bisexual invisibility and biphobia. Hopefully this will help in addressing
biphobic hate crime, biphobic bullying in schools, and the distress experienced by many bisexual
people due to discrimination and lack of acknowledgement of their identities.

http://bisexualresearch.wordpress.com/2011/09/23/why-does-bisexuality-need-celebrating/
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This is your area, this time is empty, we hope that
for the next one will be full. Something to say or
something to share ….. bisexual.magazine@gmail.com
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WE DO NOT HAVE TO CHOOSE

WE HAVE A CHOICE
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USA:
American Institute of Bisexuality
www.bisexual.org
Because
www.becauseconference.org
BiNet USA
www.binetusa.org
Bisexual Resource Center (MA)
www.biresource.org
Bi Writers Association
www.biwriters.org
New York Area Bisexual Network (NY)
www.nyabn.org/
Bay Area Bisexual Network (CA)
www.bayareabisexualnetwork.org/bifriendly.html
Bi Women Boston (MA)
http://biwomenboston.org/
SBWN (WA)
http://www.sbwn.net/Welcome.html
US BiGirls
http://usbigirls.com/

Bi Mental Health Professionals Association
http://groups.yahoo.com/group/BiMHP/
Bi Teachers Association
http://groups.yahoo.com/group/biteachers/
Bi Veterans Association
http://groups.yahoo.com/group/BiVeterans/
Los Angeles Bi Task Force (CA)
www.labtf.org/
amBI Los Angeles (CA)
www.meetup.com/AMBILA/
Bi Social Network
www.bisocialnetwork.com/
BOP
blogginbop.wordpress.com
BiNet Seattle (WA)
http://www.binetseattle.org/
Biversity Boston (MA)
http://biversity.org/Biversity_Boston/Biversity.html
BiUnity (PA)
http://biunity.org/

EUROPE:
The bisexual Index (UK)
www.bisexualindex.org.uk
biUK (UK) www.biuk.org/
bisexualresearch.wordpress.com
Bi Con (UK)
www.bicon.org.uk/
BiCon2014 (UK)
www.bicon2014.org.uk/
Bi Media (UK)
www.bimedia.org/
Bi Festival (UK)
www.bifest.org/
BiPhoria (UK)
www.biphoria.org.uk/
Bisexual Underground (UK)
www.bisexualunderground.org/
Bi Coffee London (UK)
http://bi.org/bicoffeelondon/
BI Scotland (UK)
http://www.biscotland.org

Bigruppen (DK)
www.facebook.com/Bigruppen
LANDELIJK NETWERK BISEKSUALITEIT (NL)
www.lnbi.nl/joomla/
Bijou (NL)
http://www.bijou-vrouwengroep.nl/
Dubbelzinnig (B)
http://www.dubbel-zinnig.be/
Uferlos e V. (D)
http://www.uferlos-online.de/
Portuguese Bi Comunity (P)
http://www.communitywalk.com/location/
portuguese_bi_community/info/1613789
Bi2Bi (E)
http://www.bi2bi.net/
Stopbifobia (E)
https://www.facebook.com/groups/stop.bifobia/
Bisexualidad.net (E)
http://bisexualidad.net/
Eurobinet (EU)
https://www.facebook.com/groups/eurobinet/
La Radical BI (E)
http://laradicalbi.wordpress.com/
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ESPAÑA:

Be-Sexual : Grupo bisexual de Xega (Asturias)
http://xega.org/xega/areas/be_sexual
Grupo Bi COGAM: Grupo bisexual de COGAM (Madrid)
http://www.cogam.es/secciones/bisexuales
Grupo bisexual de Arcópoli (Madrid)
http://arcopoli.org/index.php/presentacion-vocalia-bisexual
Área bisexual de Algarabía (Tenerife)
http://www.algarabiatfe.org/www/bisexualidad/
Grupo bisexual y pansexual de Lambda (Valencia)
http://www.lambdavalencia.org/es/grupos-y-espacios/bisexualidad-pansensualidad/
Área bisexualidad de Altihay (Fuerteventura)
http://www.altihay.org/
Grupo Bisexualidad de Diversitat (Alicante)
http://www.somdiversitat.com/areas/bisexualidad/

GLOBAL:

BI.ORG
http://bi.org/
Global Bisexual Network
https://www.facebook.com/groups/12391992191/
Bi Men Network
http://www.bimen.org/

CANADA:

Toronto Bisexual Network
http://www.torontobinet.org/
http://biwot.org/
http://www.bimot.ca/
The Bisexual Network of British Columbia
http://binetbc.bi.org/

AUSTRALIA:

Sydney BI Network
http://www.bi-nsw.org.au/

HISPANOAMERICA:

Opción Bi (MEXICO)
www.opcionbi.org/
Manodiversa (COLOMBIA-BOLIVIA)
http://www.manodiversa.supersitio.net/
Dimensión BI (COLOMBIA)
http://dimensionbi.wix.com/inicio
Lxsbisex Deiquique (CHILE)
https://www.facebook.com/iqqbisex

If you know of a group or web that have an area for bisexuality and is
not listed, please let us know at bisexual.magazine@gmail.com
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Journal of bisexuality

www.tandfonline.com/toc/wjbi20/current#.Ud5KXNKPFqw

The fence Magazine
www.thefence.ca/

Bi Magazine

www.bimagazine.org

Bi Women Boston

www.biwomenboston.org/

Bi Community News

www.bicommunitynews.co.uk

Bi Nieuws Magazine (Netherland)

lnbi-berichten.livejournal.com/tag/nieuws

2012 Bisexuality report

www.open.ac.uk/ccig/public-engagement/the-bisexuality-report

2011 Bisexual invisibility

www.sf-hrc.org/modules/showdocument.aspx?documentid=989

Bisexual people at the workplace (Stonewall)
www.stonewall.org.uk/other/startdownload.asp?openType=forced&documentID=2976

Lesbian and bisexual women’s health check 2008

www.stonewall.org.uk/documents/prescription_for_change.pdf

Gay and Bisexual Men’s Health Survey

www.stonewall.org.uk/documents/stonewall_gay_mens_health_final_1.pdf

Bi Health

www.thetaskforce.org/reports_and_research/bisexual_health

If you know of a publication or magazine that is not listed,
please let us know at bisexual.magazine@gmail.com
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When
23 Septiembre

Where
All over the world

Contact

If you know any event or conference related to bisexuality*,
please let us know bisexual.magazine@gmail.com

54

NOTE TO THE ISSUE
The name of the magazine BI 2.0 does not mean that the magazine is only for
people who define themselves as bisexuals, we consider bisexual label as valid as any other,
as we can not put all our identity labels as the magazine name (because there are too
many), we decided to call it BI as nickname of bisexuality*. If someone does not like it,
well, we try to do a magazine for non-monosexual people, our sexuality is so diverse that it
would be impossible to do a magazine to please everybody. This is and will be a free
magazine, we get no profit from it and we do it in our free time.
We apologize in advance if there are any misspellings or grammar mistake in English,
the magazine is made by Spanish people who want their voice can be heard beyond our
borders, and so they can read about bisexuality that could not read in English (that's the
reason of the two languages, despite that some of us are bilingual, our mother tongue is
Spanish and we are not a translators), for the next issue we hope to have an official
translator. This does not apply to the activist that write in English.
The magazine is licensed under Creative Commons, this means you can share,
publish and print, also, you can not modify articles or images and can not be used for
commercial purposes. GOOCH is under Tara Madison Avery’s copyright of and Journal of
Bisexuality under Taylor & Francis’ copyright.
Any person, group or website that want to upload it to their page or group, or wish
to receive the magazine by post, you can get it by sending a blank email to
bisexual.magazine@gmail.com, stating in the subject the language you wish to receive the
magazine (English/Spanish).
You can see or download the magazine at ISSUU bi2.0 and in many pages and
groups about bisexuality and activism. Our Facebook Group is bimagazine2.0 applying for
membership, our Facebook Page is bimagazine2.0, if you like the magazine, please press
“like”. We will be soon also in Wordpress revistabimagazine, Twitter revistaBImag and
Blogguer BI 2.0.
The 2.0 area is for bisexuals* and activists, so they can publish articles, graphics,
photos, jokes, essays, testimonies or any other things regarding bisexuality*, for that
please send a message to bisexual.magazine@gmail.com stating in the subject “2.0” or
through Facebook by post.
If your association or group is not in the groups list and want to be there (only
groups that are considered under the bisexuality umbrella, no LGBT+, not personal blogs),
send us an email and we will add it. The same applies if you know about a publication that
is not on the list.
For the second issue, that will come out the 20th of October, we are hopping that we
will have more sections, articles and other things. If you have an idea about the magazine
(format, sections, etc) or you wish to participate on it, please contact us.
The magazine is not responsible for comments or articles from other
persons that appear in it.
Thank you very much for your time, we hope you like it, we will see you again in two
months.
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